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CHAPTER I 
INTRODUCTION 
The Old Testament contains numerous references to the gods o1 
countries which were near the Hebrew nation. Baal, the male god of 
Canaan, and .Ashtoreth, the female goddess, are referred to as early as 
Deuteronomy 23:18 and throughout the rest of the Old Testa:nent. ~, 
the chief god of Assyria, is mentioned in Nahum (1: 14, 3:1, 3:3-5, 
3:13-15) and Ezekiel (22:1-4, 24:6, 24:9) as well as elsewhere. Refer-
ence is also made to Chemosh, the god of Moab (Numbers 21:29, Judges 
11:24, Jeremiah 48:7) and the Philistine god, Dagon {Judges 16:23, 
I Samuel 5: 2-5, I Chronicles 10: 10). However, only a few general refer-
ences to Eg;yptian gods can be found in the Old Testament {Joshua 24:14, 
Jeremiah 44:8, and others}, and no mention is made of Ra, the chief god 
of Egypt, the land from ·which the Hebrews journeyed after four hundred 
years in slavery. 
It is assumed that this long exposure to the Egyptian culture 
lessened the Hebrews' adherence to the worship of their God, Yahweh. 
This assumption is substantiated by Dr. Oehler in his book, Theology of 
the Old Testament, where he says: 
As the Egyptians and Israelites lived together {.E:x. 
3:22, 12: 33ff) the people could not have remained un-
affected by the Egyptian culture, which was at that time 
already very far advanced •••• With regard to the 
religious condition of the nat ion {lrebrew{f, we find 
that among the mass of the people the remembrance of 
the God o:r their fathers, and the promise given to them, 
had to be awakened. The purer worship of God which we 
1 
find among the patriarchs had been displaced by 
idol-worship, as may be partly concluded from express 
testimony (Josh. 24:14, Ezek. 20:7-9, 23:8&19), and 
partly from the idol-worship to which the people gave 
themselves during their wandering in the wilderness. 
The worship of the calf at Sinai, Ex. 32, is to be ex-
plained as an imitation of the Egyptian worship of Apis 
or Mnevis; the service of he-goats mentioned in Lev. 
17:7 points to the service of Mendes (the Egyptian Pan 
••• ). The service also of the fire god Moloch or 
Milcom, which was spread in the land bounding Egypt 
on the east, must, as is shown by the rigid prohibition, 
Lev. 16:21, 20:2, have even at that time penetrated among 
the people • • • • All this shows that during the stay 
in Egypt the foundation was laid of the comingling of 
religions which appeared in different forms in the 
following centuries, and which was in general character-
istic of Israel, which never was independently pro-
ductive in polytheistic forms of worship. 1 
It is the conviction of Dr. Schultz that although the Hebrew 
2 
religion was diluted there appears to have been enough of a belief in a 
personal, covenant-keeping God to provide Moses with a basis from which 
to work. 2 Dr. Schultz goes on to say: 
••• the actual moral and religious condition of the 
mass of the people (Hebrew~ in Egypt must also, of 
course, have been comparatively low • • • • Immorality 
and degradation must have been the chief characteristics 
of those half-settled nomads •••• 3 
STATEMENT OF THE PROBLEM 
The problffin under consideration was to make comparative analyses 
of the attributes of fu!: as reflected in the writings of Egyptologists 
and other authorities, with those attributes of Yahweh found in the Old 
laeorge E. Day {trans.), %QeQlogy of the Old Testament, by 
Gustav F. Oehler (New York: Funk: & Wagnalls Co., fp.d:J), pp. 68-69. 
2J. A. Patterson (trans.), Old Testament Theology, by Dr. Herman 
Schultz (Edinburgh: T&T Clark, 1892), p. 69. 
3 
Ibid., P• 93. 
Testament. This necessitated an inquiry into the historical and reli-
gious background of Egypt during the period 2160-950 B.C. 
JUSTIFICATION OF THE PROBLEM 
3 
Comparative analyses of the attributes of these two deities 
may give a better understanding of the propensity towards idolatry 
which characterized the Hebrew people, and a better understanding of the 
dilution of the Hebraic concept of Yahweh as the one and only God. 
BASIC ASSUMPTIONS 
It is ass~~ed that the majority of American churchgoers know 
enough about the Old Testament to recognize the validity of choosing 
Yahweh as the chief God of the Old Testament and the supreme God of the 
Hebrew people. However, it is also assumed that most people are not 
familiar enough with Egyptian religious history to understand why~ was 
chosen out of all the Egyptian gods as the chief deity of ancient Egypt. 
Therefore a section on the religion of the ancient Egyptian people is 
included in chapter two showing that ~ was indeed the chief god of 
ancient Egypt. 
DELIMITATIONS OF THE STUDY 
The time of the Egyptian Middle Ki1~dom (2160-1580 B.C.) and the 
New Kingdom (1580-1085 B.C.) corresponds to the biblical time of Abraham, 
through the four hundred years in which the Hebrews were in Egypt, con-
tinuing through the writing of some of the Old Testament books. Because 
of this correspondence of time, this study has been limited to the period 
of history beginning approximately 2200 B.C. and ending near 950 B.C. 
4 
Research material relating to ancient Egypt and the worship of B& 
was taken primarily from direct translations of the ancient Egyptian 
language and hieroglyphics by those translators considered by the writer 
to be qualified authorities on Egyptology. Material other than direct 
translations was used only if the material was considered as authori-
tative beyond reasonable doubt. Material relating directly to Yahweh was 
taken from the New ~~erican Standard Bible. Only Old Testament refer-
ences were used in order to keep the material relating to Yahweh within 
the time period of history in which the Egyptian writings referred to in 
this study were found. 
DEFINITIONS OF TERMS USED 
Yahweh. This term was used as the name of the God of the Old 
Testament. Its use is all-inclusive in that it incorporates within 
itself all the names and terms which were used by the Hebrew people to 
describe their God. It is translated in some Bible versions as Jehovah 
or as LORD. 
lia• This name, which was also spelled Re in Egyptian literature, 
is the term used to designate the chief god worshipped by the ancient 
Egyptians. He was the only visible manifestation of~' the All, and 
was revealed to man in numerous forms, all of which were manifestations 
of lia• The names Atum and Ra referred to the same deity. Atum was the 
name used to designate the unseen form and B& to designate the visible 
form of the supreme god. 
Attribute. The term attribute as used in this study is defined 
as any characteristic, quality, or action ascribed to either Yahweh or 
Ra. This term includes the ideas of essence, activit;y and office. 
5 
Primari£ Sources. Pri21ary sources used in this study were: (l) 
those sources which contained direct translations of the .Ggyptian 
language and hieroglyphics, made o;y- authorities in the field of ~gyp­
tology, and (2) the Old Testament section of the New American Standard 
Bible translation of the Holy Scriptures. 
Secondarv Sources. This term was used to refer to those sources 
;.vhich were not direct translations and which may or may not have been 
referred to in this study. 
METHODS OF PROCEDURE 
Direct translations by authorities in the fields of Egyptology 
and the Hebrew language were the primary sources for this study. Quo-
tations from material relating to both Yahweh and Ha were taken from the 
same general time period. 
This study surveyed the literature which focused on the problem 
under consideration involving both the ancient concept of Yahweh and the 
religion of ancient Egypt. Appropriate tables were included as they 
related to the comparative analyses of the attributes of Yahwe]1 and Ra. 
A brief summary, conclusions, and sol11e quest ions raised by this 
study were included with suggestions for :turther study. This portion of 
the study was particularl;y· concerned with questions indicating an ap-
parent disjunctiveness between the attributes of ~. and Ra, and even 
within Ra himself. 
This chapter was devoted to the presentation of a rationale for 
maklng an inquiry into the attributes of Yahweh, the God of the Old 
6 
Testa!nent, and fi.a, the chief god of ancient Egyot. 
The purpose of the study was to compare and analyze the attri-
butes of these two deities. This was done in order to give to those 
interested in the Old Testament certain background information on the 
religion of the ancient Egyptians who lived during part of the Old 
Testament period. It was also the aim of this study: ( 1) to provide 
information which may furnish answers as to why the Old Testament Hebrews 
had a propensity towards idolatry, and (2) to better understand why the 
events of the Egyptian captivity period could have been one of the causes 
for Hebrew idolatrous practices. 
CHAPTBR II 
SURVEY OF THE LITBRA'l'TJRE 
This chapter was devoted to a survey of related literature as it 
focused on the problem under consideration. A survey of ancient Egyptian 
religion was also presented in order to provide a rationale for choosing 
BJ! as the chief god of ancient Egypt and to give background information 
on the worship of this deity. 
REVIEW OF RELATED LIT~RATURE 
Alexandre Pianoff, in his set of books Egyptian Religious Texts 
and Representations, 1 translated ancient Egyptian papyri and religious 
texts, presenting them along with many collotype reproductions of the 
walls of tombs containing these texts. These ancient texts were written 
primarily between 1580 B.C. and 950 B.C. with some dating back as far as 
;1500 B.C. Much of the material on the activities and attributes of Ra 
was obtained from this set of books. 
The Pyra.rnid Texts was written by Samuel A. B. :.1ercer, Professor 
Emeritus of Semi tic Language and 1:<;gyptology at Trinity College in the 
University of Toronto. 2 This set also contains translations of ancient 
Egyptian religious texts. Numerous insights into the worship of Ra are 
presented, especially those which pertain to man's activities after death. 
1Alexandre Pianoff, Egyptian Religious Texts and Representations, 
Vol. I-V (New York:: Pantheon Books, 1954-1968). 
2
samuel A. B. Mercer, The Pyramid Texts (Hew York:: Longmans, 
Green & Co., 1952), P• i. 
7 
8 
The 1~·ew A.>nerican Standar.Q._j3ible3 contains translations from tne 
original Old Testament Hebrev,, language into English. All the necessary 
material which directly describes the attributes and activities of Yahweh 
was obtained from this translation. 
SURVEY OF AJ.'l'Cm:NT EGYPTIAN RiijLIGIO:N 
HISTORICAL SURYEY 
Historical evidence apparently indicates that Egypt was one of 
the earliest civilizations in the order of time. 4 This is particularly 
true if we consider her monuments. It is in this land that we find rnonu-
ments Vllhich by far antedate any inscribed record, and which are probably 
nearly six thousand years old. 5 The age of these monuments has been 
determined by compiling a chronology of the Egyptian kings, beginning 
with their first monarch, "whom all students recognize as Illena." 0 
The latest dates for ~-~ena is, according to Bunsen, 3600 
years B.C.; the earliest given by Boeckh, 5702 years B.C.; 
Unger, Brugsch, and Lepsius each give respectively, 5613 
4455, and 3892.7 
Although Egyptian chronology is somewhat approximate prior to 
the Middle Kingdom (2160-1580 B.c.), 8 the interest of the Old Testament 
scholar is particularly focused on the time of the new Kingdom ( l5o0-
1085 B.C.). 9 This period begins with the time at which tile tas\m1asters 
3:f~rew !'iffierican Standard Bible, (Carol Streams, Illinois: Great ion 
House, Ind., 1963). 
4J. Norman J.,ockyer, The Dawn, of Astrono.m;y (New York: Macmillan & 
Co., 1894), P• 9. 
5Ibid., PP• 2, 20. 6Ibid., P• :::;2. 
8Alexandre Pianoff (trans.), The Li_tan;y of Re, Vol. IV, ~;tpt ian 
Texts and Re12r.esentations (New York: Pantheon Books, 1964), P• ix. 
9Ibid. 
were set over the Israelites in Egypt, which means that the Israelites 
had already spent approximately 300 years in Egypt. 10 The twentieth 
9 
dynasty of Egypt corresponds to the biblical period of the Judges and the 
United Monarchy from Gideon to Solomon. By taking into account the time 
spent by the Israelites in Egypt as slaves (400 years), a date can be 
arrived at which closely approximates the Egyptian Middle Kingdom period 
of 2000 B.C., or the time of Abram. This would be approximately 125 
years before the migration of Jacob's family to Egypt. The following 
chronological chart will show where some of the Old Testament books fall 
on the time line of Egyptian history: 
DTIU.STY 
Eighteenth 
Nineteenth 
Tvventieth 
Twenty-first 
Twenty-second 
Religious Survey 
1580-1314 
1314-1200 
1200-1085 
1085-950 
950-730 
OLD TESTA1lliNT BOOKS 
Job(?), Genesis, Exodus, Leviticus 
Numbers, Deuteronomy, Joshua, Judges, 
Ruth, Psalms, Proverbs, Ecclesiastes, 
Song of Solomon, I and II Samuel 
Joel, Amos, Hosea, Isaiah, Jonah, 
Micah 
The gods. During the period of the Middle Kingdom Ra and Osiris 
were "represented as two aspects of the same divinity.nll They were 
thought of as the processes of death (Osiris) and of resurrection, or 
coming to life again (~) • 12 However, during the twenty-first dynasty 
10w. T. Purkiser, Exploring the Old Testament (Kansas City, 11o.: 
Beacon Hill Press, 1965), PP• 418-423. 
11Alexandre Pianoff (trans.), ~Jytholoe:ical Papyri, Vol. III, 
Egyptian Religious Texts and Representations (New York: Pantheon Books, 
1957), P• 22. 
12Ibid. 
10 
Osiris seems to have been "superseded by Amon, who, as the sun-god Re, 
13 
cares for those in the netherworld." Such names as Ra, Osiris, ~' 
A tum, and Nu-t "are common to all religious composi tiona of this New 
Kingdom period." 14 
The religious aspect of this period in Egyptian history was of a 
pantheistic nature yet appeared strikingly monotheistic. Creation was 
depicted as the "self-manifestation of the All, who, being one, yet 
assumes different aspects or forms. n 15 In the twenty-first dynasty, it 
was represented as a subdivision of the divine force, Atum, as was 
depicted on the lid of a coffin of that time period: 
I am One who became Two. 
I a;n Two who became Four. 
I am Four who bec~ne Bight. 1 . I am One who protects Himself. 0 
Another inscription has been translated as, "the Eight gods were thy 
first form until thou didst complete them, being one.nl7 
So the One manifested himself as a plurality of Eight yet re-
maining himself the One. .Atum, the All, first manifested himself as~~ 
or Iiuq, the water abyss, out of which arose~~ the fiery disk of the 
sun. r•r am A tum (the .All) when I was alone in the watery abyss. I am 
Re in his manifestations."l8 
Although Ra was the only visible manifestation of Atum., the 
supreme god, he was the one who apparently had been worshipped as the 
One God. 'l'his worship of~ amounted to a pantheistic belief in one god 
13Ibid., P• 15. 
15Ibid., p. 17. 
14Pianoff, Litany of Re, P• 19. 
1 ~ianoff, Mythological Papyri, p. 12. 
l8Pianoff, Litany of Re, p. 18. 
11 
even though he manifested himself in "a hundred :forms and names." 19 As 
early as the nineteenth dynasty, the Litany of the Sun stated that Ra 
manifested himself in practically all gods. They were not only identical 
with him in power but he was identified as being one with Nuu (the abyss), 
20 G,eb (the earth; sanetimes spelled Geb), and Shay (destiny). It was 
said even of' the earliest inhabitants of the Kile Valley that "we are in 
the presence absolutely of the worship of the Sun and the accompanying 
Dawn l}si~ .1121 
~ appears to have found recognition as sun-god as early as the 
second dynasty (circa 2700 B.C.). 22 In the Book of the Dead, '"vhich is 
dominated by lis,. and Osiris, Ra is seen as the sun-god or the god of the 
day who is born in the morning by the sky-goddess Nu-t, and is swallowed 
by her at night. 23 Many times in Egyptian literature Iia is found com-
pounded with other names such as Amen, ~abak, and Chnemu, which may 
possibly refer to the various positions of the sun. 24 
Osiris is the god of the night and the Netherworld. After Ra is 
swallowed by Nu-t, he meets with Osiris in the Netherworld where they 
are united into one as the United Soul or His Two Souls. 25 But these 
two gods, E.g, and Osiris, are only "aspects of the perpetual cycle of 
existence symbolized by the Shen-sign (...Q.) or by the representation of 
19Louis Herbert Gray ( ed.), The Mythology of All Races, Vol. XII 
(New York: Cooper Square Publishers, Inc., 1964), p. 221. 
20Ibid. 21 cit., 2. 22 cit., 24-25. Lockyer, op. P• Gray, <J:l• PP• 
23Pianoff, i.Iyt'\lOlQg:;i.ga~ Pa12y;ti, P• 6. 
24Lockyer, op. cit., P• 25. 
25Pianoff, i.'ly~bolQg;i,cal Pa12:lrl, n. 6. 
12 
the cosmos--the goddess J:Ju-t, who, as the vault of heaven, bends over the 
reclining figure of the earth-god Geb. 11 26 The barge in \Vhich Ra rides 
acres s the sky sails from east to west across the back of Nu-t during the 
day (see Plate 1)27 and passes inside her body at night to be born again 
the next day. 
PU;_TE 1 
THE SOLAR BARGE SAILING ACROSS ~ 
A variation of this illustration (see Plate 2) may be a repre-
sentation of the unequal paths of the sun and stars above the horizon 
because of their change of position from near the equator to nearer 
either pole. This drawing shows Nu-t as a dou1:Jle representation, one 
larger figure bending over a smaller figure with the male figure of ~ 
at the bottom cante:r.28 Nu-t is accompanied by a band of stars which 
indicates her position as the sky-goddess. 
27Lockyer, op. cit., P• 35. 28Ibid., PP• 34-35. 
PLATE 2 
DOUBLE REPRESENT.b.TI01T OF NU-,1 
Nu-t has also been found represented by a figure 
••• in which the band of stars is accompanied by a band of 
water. This suggests the Jewish idea of the firmament. We 
read o:f the firmament in the midst of the waters, which 
divided the water from the waters, the waters above bein._~ 
separated from the waters below the firmament. 29 
Life and death. Life and death ware very important events to 
the ancient Eg~~tians. It has been said of them: 
:No people of the ancient world glorified death to such an 
extent as the Egyptians. Life, as understood to them, was 
the glorious life after death. The coffin was the Lord of 
Life. The west ••• was the region of life: the place of 
death to be passed through to achieve resurrection. Life 
and Death, like day and night, were equally transitory, and 
as life ended in death, so death led to nev.1 life. 30 
In the Book of the Dead, Ra is shown in several stages of 
29I' . d 33 '7." 01 ., PP• -v4e 30Pian.off, 11!y tholo&;ical Papyri, :p. 3. 
13 
14 
transformation from death to life.3l Man was also seen as passing 
through several stages in death while going through the l;etherworld to 
v:here the righteous followers of Ra shared in the luxurious life of the 
gods. 32 Here they became k:ings and judges of the departed, stars, guests 
in the royal barge of Ra, or took on lunar and solar characteristics. 33 
The wicked dead, however, were quickly annihilated by the wan;y demons 
"who inhabited the underworld or by the stern guardians who watch the 
roads and gates to the kingdom of Osiris. If they reached his trii.mnal 
they were condemned to a second death." 34 They would be immediatel;y torn 
apart by the forty-two judges, the monstrous watch-dog of Osiris, the 
fire-breathing dragon, or be led by the baboon, 'J:hou t, to a sinner's doom 
and a hell which was filled with flAmes and biting ser1~nts. 35 They 
might also be condemned to drowning in the abyss, cast into the lake of 
flames, ovens, or boiling oil, or be dissected with knives by swarms of 
evil spirits. 36 These punishments meant either instantaneous annihilation 
or prolonged suffering and eternal torture. The only waif to be certain 
of an escape from this evil fate was "virtue and piety to the gods." 37 
If one was to expect eternal bliss with .fu!, and not eternal punishment 
in the I~etherworld, he had to worship M (in one or more of' his forms) 
with loyalty and truth. The life of the ancient .lligyptian was so closely 
linked with the worship of Ra that his whole culture appeared to have 
revolved around the adoration and worship of this one god. 
31 Ibid., P• 7. 
34Ibid., P• 170. 
37Ibid. 
32Gray, op. cit., P• 178. 
35Ibid., PP• 179-180. 
33Ibid. 
r·o ~Ibid., P• 180. 
CHAPTER I II 
COMPARISON OF T~ ATTRIBUTES OF 
TWO DEITIES--YAHWEH A1~ RA 
It was the purpose in this chapter to compare and analyze various 
characteristics ascribed to YahwWl_ and Ra b;y their worshippers. This 
was done in both textual and tabular form. 
UNIQUENESS 
In the Old Testament Yahweh is known by many names. He is called 
"Mighty One" in Psalm 50: 1 and "King'' in Psalm 29: 10. He is also unique 
in that He is called the "Rock" (Isaiah 44:8), "Most High" (Psalm 9:2), 
"Holy One" (Proverbs 30: 3), and "I Am" {Genesis 3: 14). This idea is 
noted in that the worshippers of each deity considered certain character-
istics of the one worshipped as being unique to that deity. It was said 
of Ra, "many are his names." 1 He was called the "Uniaue One " 2 "first . , 
Primeval One," 3 "Primordial One,"4 ttAncient One," 5 and the "First 0ne." 0 
1
.Hfred Wiedeman, 3eligion of tb~ Ancient .Sgypt ians (Uew York: 
Charles Scribner's Sons, 1915), p. 117. 
2Alexandre Pianof:f' (trans.), M,y tho logical Pa:p;yri, Vol. III, 
Egyptian Religious Texts and Representations (New York: Pantheon Books, 
1964) , P• 13. 
3roid. 
4Alexandre Pianof:f (trans.), Tbe Shrin~s Q:f Tut-Ankh-Amon, Vol. 
II, Egyptian Religious Texts and Representations (New York: Pantheon 
Books, 1955), p. 6. 
5Pianof'f, MythQlOgical Papyri, p. 14. 
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These terms appear to descri oe a god who was the very first of all crea-
tures or things, as is said of Yahweh in Isaiah. There it is said of Him, 
"I am the first, and I am the last, and there is no god besides ~,1e" {44: 
6). Isaiah 45:18 says, "I am the LORD, and there is none else," and in 
41:4 Yahweh states, "I, the LORD, am the first." Daniel calls Him the 
"Ancient of Days" (7:9) while Psalm 90:4 tells us that "before the moun-
tains were born, or Thou didst give birth to the earth and the world, 
even from everlasting to everlasting, Thou art God." There appears to be 
a striking similarity between Yahweh and fi!!· The Egyptian god. was called 
the "One and only one"7 while Deuteronomy 6:4 says "the LORD is one1" 
Ra was said to have come into being "in thy name Kheprer (He WM 
Comes Into Being) ,"8 and said, "I become, I fashion myself." 9 This is 
quite different from Genesis 1:1 which simply states "In the beginning 
God • • • • " and Exodus 3: 14, "I AM vVHO I AliJI." Yahweh does not come into 
being at a point in time. ~ was called "the god who came into being by 
himself" 10 and "the God One who came into being in the beginning of 
time." 11 The contrast is between Ra, the god who created himself at a 
point in time and Yahweh, the God who always was. (See TABLE I, p. 17) 
7Wiedeman, op. cit., p. 116. 
8 Alexandre Pianoff (trans.) , The Pyramid of Unas, Vol. V, Egypt ian 
Religious Texts and Representations (New York: Pantheon Books, 1968), P• 5. 
9Ale:xandre Pianoff (trans.), 'J:he Tomb of Ramesses VI, Vol. I, 
Egyptian Religious Texts and Representations (New York: Pantheon Books, 
1954), P• 120. 
lOJames B. Pritchard (ed.), The Ancient Near East, An Antholop;;y_ 
of Texts and Pictures (London: Princeton Uni ver si ty Press, 1958), p. 3. 
llsir E:. A. Wallis Budge, Books on Bg;vpt and Chaldaea (London: 
Routledge and Kegan Paul Ltd., 1953}, p. 13. 
17 
TABLE I 
QUALITY: UNIQUENESS 
YAHWEH RA 
"Mighty One" "many are his names" 
"Rocku 
"King" 
"Most Hig-h" 
"Holy One" 
"I AM" 
"I am the LORD, and there is none 
el se11 
"I am the first and I am the last, 
and there is no god besides l\1e" 
"Before the mountains were born, 
or Thou didst give birth to the 
earth and the world, even f'rom 
everlasting to everlasting, Thou 
art God" 
"the Ancient of Days" 
"I, the LORD, am the first" 
"The LORD is onett 
n I AM VlHO I AM" 
"I am the LORD, and there is 
none else" 
"There is no God besides Me" 
"In the beginning God • • • ." 
"Unique One" 
"Primordial One" 
"Ancient One11 
"Pirst One" 
"One and onl;y one" 
[comes into beini) 11 in thy name 
Kheprer (He V/ho Comes Into Being}" 
"I become, I fashion myself'' 
11 the god who carne into being by 
himself" 
"the God One who came into being 
in the beginning of time" 
18 
KNOWLEDGE 
Both ~ahweh and ~were accorded the attribute of mind. Yahweh, 
in speaking to Jeremiah (32:35), said, "nor had it entered My mind." lli! 
was called the one "who made heaven and earth in his mind." 12 He was 
also spoken of as the ttLord of Manifestations of what is in his head,"13 
but the counsel of Y,aP,weh ''stands forever, the plans of His heart from 
generation to generation" {Psalm 33:11). In Genesis 1:26 Yahweh says, 
"Let us make •••• " and in Egyptian literature Ra "beheld what he would 
TABLE II 
QUALITY: KNOWLEDGE 
YAHWEH RA 
"nor had it entered My mind" "who made heaven and earth in his 
mind" 
"The counsel of the LORD stands 
forever, the plans of His heart 
f'rom generation to generation" 
"Let us make " • • • • 
"the eyes o:t· the LORD move to 
and fro throughout the earth" 
"His understanding is inscrutable .. 
"His understanding is infinite" 
"Lord of Manifestations of what 
is in his head'1 
"beheld what he would make" 
"sees the whole earth hourly" 
"lord of understanding' 
12Pianoff, Mythological Papxri, p. 13. 
13 Alexandre Pianoff (trans.), The Litanv of Re, Vol. IV, 
Egyntian Religious Texts and Representations (New York:: Pantheon Books, 
1964), P• 23. 
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ma.lte."l4 He "sees the whole earth hourly" 15 and was called the "lord of 
understanding. 1116 This indicated a constant knowledge of what was hap-
pening and a close correlation with what is said about Yahweh in II 
Chronicles 16:9, "for the eyes of the LORD move to and fro throughout 
the earth." Other references state that the understanding of Yahweh "is 
infinite" (Psalm 147:5), and "inscrutable" {Isaiah 40: 28). Both of these 
deities appear to have been all-knowing beings who were aware of man's 
activities. (See TABLE II, P• 18) 
CHANGELESSNESS 
Stability of character and stability of essence are qualities 
seen in both the Egyptian deity, Ra, and the Hebrew God, Yahweh. Con-
cerning the latter, the book of Numbers (23:19) says, "God is not a man 
that He should lie, nor a son of man, that He should repent; has He said, 
and will He not do it? Or has He spoken, and will He not make it good?" 
Yah,}Ve(l has a quality within His nature which makes it impossible for Him 
to make a wrong decision. Isaiah said, Yahweh "is not a man that He 
should change His mind" (40:28). fu\ also was given the quality of sta-
bility. He was called the "stable one"l7 and it was said of him that 
"his decision does not waver"18 and "his word is stab1e." 19 He was 
called "Unchanging,"20 and the one "who has no 1essening."21 A part of 
this ability not to change was the ability never to become tired or 
l4pianoff, The Shrines of Tut-Anlth-.Arnon, P• 6. 
16wiedeman, op. cit., P• 114. l7Ibid. 
18Pianoff, Mythological Papyri, p. 14 19Ibid. 
20pianoff, T(le Tomb of Ramesses VI, P• 145. 211 
15Ibid., P• 7. 
bid., P• 159. 
20 
weary, and both~ and Yahw~ were found to have this ability. Yahweh 
"does not become weary or tired," according to Isaiah 40:28, and Ra was 
called the one "who is never weary." 22 (See TABLE III, below) 
TABLE III 
QUALITY: CHANGELESSNESS 
YAHWEH 
"God is not a man that He should 
lie, nor the son of man, that He 
should repent; has He said, and 
will He not do it? Or has He 
spoken, and will He not make it 
good?" 
"He is not a man that He should 
change His mind" 
"does not become weary or tired" 
"stable one" 
''his decision does not waver" 
"his word is stable" 
"Unchanging" 
nwho has no lessening'' 
"who is never weary" 
DURATION 
The Old Testament portrays Yanwen as the eternal and everlasting 
God. Genesis 1:1 states that God was "in the beginning" and there are 
many other references which refer to His durability. Moses proclaims, 
"Before the mountains were born • • • even from everlasting to ever-
lasting, Thou art God" (Psalm 90: 2). Isaiah calls Him the "Everlasting 
God" (40: 28), as does Genesis 21:33. 
lii was likewise accorded the qualities of duration and eternallty. 
22 Pianoff, Hythglogical Papyri, P• 14. 
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He was called the "Everlasting One," 23 the "Maker of Time, • • • beyond 
all time.n24 "Eternity carries his might while he reaches the end of 
everlastingness.n 25 His duration applied to the past and through the 
present into the future, as was indicated when it was said of him, "Thou 
art To-day and Yesterday; Thou art To-morrow." 26 Not only was ~ the 
"maker of eternity," 27 but he was the one "who takes hold of the limits 
of eternHy.n 28 This would appear to denote the same characteristics as 
those of Yahweh, Who was in the beginning of eternity and will be in the 
end of eternity. (See TABLE IV, below) 
TABLE IV 
QUALITY: 
Y.AHW.E::H 
"The everlasting God, the LORD" 
"in the beginning God" 
.,Before the mountains were born, 
or Thou didst give birth to the 
world, even from everlasting to 
everlasting, Thou art God'1 
DURATION 
RA 
''Everlasting One" 
"maker of eternity" 
"A!aker of Time •••• beyond all 
time" 
"Eternity carries his might 
while he reaches the end of ever-
lastingness" 
ttThou art To-day and Yesterday; 
Thou art To-morrow" 
"who takes hold of the limits of 
eternity11 
23pianoff, The Tomb of Ra.m~sses VI, P• 159. 
24aobert s. Hillyer, The Coming Forth by Day (Boston: B. J. 
Brimmer Co., 1923), p. 32. 
25Pianoff, Mythological Papyri, P• 13. 20aillyer, loc. cit. 
27Wiedeman, Religion of the Ancient Eaptians, p. 112. 
28Pianoff, Mythological Papyri, P• 13. 
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TRANSCENDENCE 
The ancient Egyptians and the Old Testament Hebrews believed they 
could not completely know their deity. ~was a superior being who 
resided "in heaven.1129 llehemiah addresses Yahweh as "LORD God of heaven" 
(1:5). fua was spoken of as him "whose soul is on high,"30 and Yahweh is 
said to be "on high forever" (Psalm 92:8). The transcendence of Ria was 
reflected by his titles, "Regulator of the hours," 31 and "Lord of 
Years." 32 David tells of the supremacy of Yahweh by stating: "M.y times 
are in Thy hand" (Psalm 31: 15) and lioses declares, "a thousand years in 
Thy sight are like yesterday when it passes by, or as a watch in the 
nightn (Psalm 90:4). These two deities controlled time and in a veiled 
way dominated all creation. fu!., ''the Unknown One," 33 was a god ttwhose 
real Essence is Unknown." 34 He existed "without being known," 35 his 
abode was hidden, 36 and it was said of him, ''no one knows thy going.1137 
The Old Testament speaks of Yahweh as also being transcendent. Job says, 
"God is exalted, and we do not know Him" (36: 26), and "the Almighty--we 
cannot find Him" (37: 23). Asaph states that God's "footprints may not 
29samuel A. B. Mercer, :r.h§ Pyrarni!l, Texts, Vol. I (Ne\v York: 
Longmans, Green & Co., 1952), P• 56. 
30Pianoff, ~he Shrines of Tut-Ankp-Amo~, P• 27. 
32pianoff, Th~ To~b of Ramess~~ VI, P• 
33Pianoff, M~thologiQal Pa~ri, P• 14. 
34 The Li tan:£. of R§, 42. Pianoff, P• 
35Pianoff, M~thological Pa~ri, P• 14. 
3 9wiedeman, op. cit., P• 113. 
159. 
37Pianoff, The Shrines of Tut-Ankp-Amon, PP• 8-9. 
TABLE V 
Q.UALITY: 
YAHWEH 
no LORD God of heaven'' 
"But Thou., 0 LORD, art on high 
forever" 
"For a thousand years in Thy 
sight are like yesterday when it 
passes by, or as a watch in the 
night" 
"My t irnes are in Thy hand" 
"My mouth shall tell of Thy 
righteousness, and of Thy sal-
vation all the day long; for I 
do not know the surn of them" 
"Who understands the power of 
Thine anger, and Thy fury, 
according to the fear that is due 
Thee?" 
ttThe Almighty--we cannot find 
Himtt 
"Thy footprints may not be known" 
"God is exalted, and we do not 
know Him" 
"For My thoughts are not your 
thoughts, neither are your ways 
My ways, ••• For as the 
heavens are higher than the 
earth, so are My ways higher 
than your ways, and My thoughts 
than your thoughts" 
"Go your way, Daniel, for these 
words are concealed and sealed 
up until the end time" 
TRANSCENDENCE 
RA 
"in heaven" 
"whose soul is on high" 
"Lord of Years" 
"Regulator of the hours" 
n the Unknown One" 
"whose real Essence is Unknown" 
"without being known" 
''hidden is thine abode" 
"no one knows thy going" 
"Mysterious One" 
"He Whose Mysteries Are Hidden" 
"the One who speaks out of the 
Mysteries" 
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be known" (Psalm 77:19), and Moses asks in Psalm 90:11, ttWho understands 
the power of Thine anger and Thy fury ••• ?" It is stated in Psalm 
71:15, "My mouth shall tell of Thy salvation all the day long; for I do 
not know the sum of them." Yahweh is a mysterious God who says of Him-
self, "My thoughts are not your thoughts, neither are your ways My 
ways, • • • for as the heavens are higher than the earth, so are My ways 
higher than your ways, and 1J.y thoughts than your thoughts" (Isaiah 55: 
8-9). This latter verse appears to be similar to what was said about 
fu!, the "1!ysterious One,'•38 when it was stated that Ra was "He Whose Mys-
teries Are Hidden." 39 He was also called "the One who speaks out of the 
Mysteries,"40 which bring to ra'!lembrance the words spoken in Daniel 
12:9, when YahNeh said, ''Go your way, Daniel, for these words are con-
cealed and sealed up until the end time. 11 Both Yahweh and fua e:x:hibi ted 
many of the same characteristics and qualities of transcendence over 
creation. (See TABLE V, p. 23) 
01\lNIPRESENCE 
Although Yah!en and~ were mysterious beings veiled in a cloak 
of secrecy, they did reveal themselves to mankind. ~was called the 
one "of numerous appearances," 4l and like Yahweh, he revealed himself 
to his followers on many occasions. Yahweh revealed Himself to Abraham 
(Genesis 12:7), Jacob (Genesis 35:9), Solomon {I Kings 3:5), and others. 
He is a great God who is present everywhere and cannot be contained in 
one place. The question is ask:ed in II Chronicles 2:6, "W'no is able to 
381 bid., p. 33. 39Pianoff, The Tomb of Ramesses VI, P• 122. 
40Ibid., P• 200. 41Pianoff, Mythological Papyri, P• 13. 
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TABLE VI 
QUALITY: 
"And the LORD appeared to 
Abraham" 
"Then God appeared to Jacob" 
"the LORD appeared to Solomon" 
''who is able to build a house for 
Rim, for the heavens and the 
highest heavens cannot contain 
Him?" 
"I am vtatching over My word to 
perform it" 
"daily rising early and sending 
them" 
"and I spoke to you, rising up 
early and speaki~' 
OMNIPRESENCE 
RA 
"of numerous appearances" 
"the earth is :for thy body, the 
sky is for thy soul" 
"Arising Onen 
".Arising Soul" 
ttLord of Arisi~' 
"early in the morning his work is 
already fixed" 
build a house for Him, for the heavens and the highest heavens cannot 
contain Him?'' This same attribute was ascribed to R§ who was so immense 
and ever-present that the earth was :for his body and the sky was for his 
soul. 42 
The omnipresence of these two deities included the ability to 
watch and observe all that was happening in the lives of people. Yahweh 
says, "I am watching over My word to perform it" (Jeremiah 1:12) and "I 
spoke to you (feremia~ rising up early and speaking' {Jeremiah 7:13). 
Referring to the Hebrew prophets Yahweh states in Jeremiah 7:25 that He 
was "daily rising early and sending them." A striking parallel to this 
4~ianof:f, The Tomb Q{ Ram~sses VI, p. 193. 
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activity of Y~hwah may be observed in statements made about ~ in which 
he was called the "Arising One,''43 "Arising Sou1,"44 and the "Lord of 
Arising,n45 of whom it was said, "early in the morning his work is already 
fixed. 1146 (Sea TABLE VI, P• 25) 
o:f.JNIPOTENCE 
A god, in order to be a supreme deity, must by definition be 
unique in that he has no peers. lli!_ was said to have been "without his 
peer."47 Personal testimony of Yahweh states, 11 there is no god besides 
Me. Is there any god besides Me, or is there any other Rock? I know of 
none" (Isaiah 44: 6&8). He is called "The Mighty One, God, the LORD" 
(Psalm 50:1). Many Old r.I'estament references ascribe the quality of 
greatness to Him including Psalm 93:4 and Psalm 147:5. The latter verse 
refers to His greatness and His "abundant strength." E.!!, who was called 
"Lord of Might"48 and the "mighty one,n49 was accorded the qualities of 
power and might in numerous places. In this study, more references were 
found which described the omnipotence of Ra than any other attribute. 
Old Testament material relating to the omnipotence of Yahweh was also 
found in voluminous amounts. The Psalmist declares that He "rules by His 
might forever" ( 66:7) and is ''very great" (104: 1). The author of the 
book of Deuteronomy says, "the eternal God is a dwelling place, and 
4~ianoff, The Litapy of Re, P• 25. 44 Ibid., P• 24. 
45 4h... .. Ibid., P• 25. -Pianoff, Mythological Papyri, P• 13. 
47Wiedeman, Religion of the Ancient Egy~Ilans, P• 116. 
48Pianoff, Mythological Papyri, p. 13. 
49 
Wiedeman, op. cit., p. 112. 
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underneath are the everlasting arms" (33: 27). This latter reference to 
the power of Yahweh, along with Nehemiah 1:10, "by Thy great power, and by 
Thy strong hand," is similar to such statements regarding the strength of 
Ra as "strong of arm," 50 11Powerful One," 51 and "mi;Y.hty in his power.n 52 
Ra was said to have been so powerful that he was called the "Lord o:f 
power.n53 
Such power and might would make any god great. This quality of 
greatness was abundantly bestowed upon both Yahweh and Ra by their 
respective worshippers. Yahweh is called the ngreat" God (:Nehemiah 1:5, 
8:6, Psalm 104:1, 147:5) and is deemed 11 greater than all the gods" in 
Exodus ld: 11. Ra was also called the "Great God" 54 and in rnany places 
his worshippers called him great. He also held the title of "Great One 
of the Great." 55 
This greatness culminated in the title, "Sovereign,n 56 which was 
probably the highest title the ancient Egyptians could bestow upon a 
deity. Along with this honor, the worshippers of Ra added "Ruler of 
Rulers" 57 and "Holy Power."58 
Yahweh was also believed to be sovereign. David writes, "His 
sovereignty rules over all" ( 103:19), and Prover-bs 30:3-4 declares: 
I have knowledge of the Holy One. Who has ascended into 
heaven and descended? Who has gathered the wind into His 
50Pianoff, Mythological Papyri, p. 14. 
51I. "d Ol • 52. .. ·-wiedernan, op. cit., p. 117. 
54Mercer, The Pyramid 1'exts, p. 234. 
55Pianoff, M.ythological Papyri, P• 13. 
5 0wiedeman, op. cit., P• 114. 
--7 0 Pianoff, Mythological Pauyri, p. 13. 
53I, "d Ol ., P• 113. 
58Ibid., p. 14. 
fists? Who has wrapped the waters in His garment? i'lho 
has established all the ends of the earth'? What is His 
name or His Son's name? Surely you know! 
Yahweh was regarded by His worshippers as being a ruler over all other 
rulers. One of the Old Testa'Tlent writers asks of Yahweh, "And art '.[lhou 
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not ruler over all the kingdoms of all the nations? Power and might are 
in Thy hand so that no one can stand against Thee" (II Chronicles 20:6). 
As rulers, the god, Ra, and the God, Yahweh, displayed splendor 
and royalty. 3§. was given the designation, "Great one of splendours," 59 
while David cried out, "0 LORD, our LORD, how majestic is Thy name in all 
the earth, Who hast displayed Thy splendor above the heavens!" (6:1). 
The majesty of Ra, the "mighty one of' diadems," 60 who was to appear "with 
a white crown,n6l was portrayed in the statement, "thou art crowned King 
of the Gods." 62 Yahweh was not said to have been "exalted b;y the white 
crown" 63 as Ra was, but Daniel 7:9 reads, "and the Ancient of Days 
[Yahwe~ took His seat; His vesture ·was like white snow, and the hair of 
His head like pure wool. His throne was ablaze with flames. 11 Another 
reference to His royalty states, "in that day the LORD of hosts will 
become a beautiful crown and a glorious diadem" (Isaiah 28:5). 
These two deities, as supreme rulers, were considered by their 
worshippers to have been the creators of the heavens, the earth, and all 
that is on the earth. Alexandre Pianoff states that Ha created "the 
heavens and its hosts merely by pronouncing some words whose sound 
5~u· d "t 11" wle eman, op. c1 • , P• b. 60 Ibid., P• 114. 611' . -DlO.e, P• 
''2 0 James Baike, ~gyptian PaPXri and P~pyrus Huntipg (New York: 
Fleming H. Revell Co.~ (p.dJ), P• 204; see also Budge, Books on Eg~:pt 
and Chaldae~, P• 4. 
6~~iedeman, op. cit., P• 114. 
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alone evokes the names of the things--and these things then appear at his 
bidding.n64 He was called the "creative power" 05 who "grants exis-
tence,"66 "the lord who giveth duration to all things,n67 "out of whose 
form came into being every form, ••• besides whom nothing e:xists." 68 
These references are decidedly similar to many Old Testament verses which 
show Yahweh as creator. All He had to do, according to Genesis 1:3, 1:6, 
1:14, was to say, "Let there be," and the words He spoke came into being. 
Yahweh was considered by the Hebrews to be the source of all creation as 
is shown in Genesis 1:27, "And God created man in His own ima.ge, 11 and in 
11-enesis 2:1, "thus the heavens and the earth were completed, and all their 
host." He gave duration to all things. "Nehemiah said, "Thou alone art 
the LORD. Thou hast made the heavens, the heaven of heavens with all 
their host, the earth and all that is on it, the seas and all that is in 
them. Thou didst give life to all of them" (9:6). 
fu!, as the "beginning of life, n 69 was "chief over all beings that 
are beneath (the sky) • " 70 As the creator he had power over death and was 
the one who "calls the bodies in the Netherworld--they breathe and their 
decay is arrested." 71 The Psalmist David declares that it is Yahweh who 
64Pianoff, The Litaqy of Re, p. 4. 
65pianoff, Mythological Papyri, P• 13. 
66 Ibid., P• 14. 
67Wiedeman, op. cit., P• 111. 
68Pianoff, Mythological Pf!l2Yr1, P• 13. 
69Pianoff, The Shrines of Tut-Ankh-Amon, P• 8. 
70wiedeman, op. cit., P• 114. 
71Pianoff, The Shrines of Tut-Ankh-A.rnon, p. 25. 
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is the chief over all beings. He says in Psalm 24: l, "The earth is the 
LORD'S, and all it contains, the world, and those who dwell in it." 
Nehemiah says, "Thou dost give life to all of them" (9: 6). His power 
over death is indicated in Ezek:iel 37:12-13 where it is recorded, "I will 
open your graves and cause you to come up out of your graves, My people; 
• • • • Then you will k:now that I am the LORD, when I have opened your 
graves and caused you to come up out of your graves." 
Creation is well described in the Egyptian literature which 
related to this study, as well as in the Old Testament. Ra was said to 
have made "the herbage which mak:eth the cattle to live, the fruit trees 
for men; He mak:eth to live the fishes (in) the river, the fowls beneath 
the sk:y (?) • • • • He mak:eth the birds to live, the creeping things 
and the flying, as well as what belongeth to them.•• 72 He "maketh to live 
intelligent beings1173 and was called the "Creator of mankind .. 1174 Yahweh 
is also credited with having made the world and what it contains. The 
bulk: of the first two chapters of Genesis refers to this process, along 
with a description of the rest of creation. This account may be con-
densed by quoting the following verses from chapter one of Genesis: 
Let the earth sprout vegetation, plants yielding seed, and 
fruit trees bearing fruit after their k:ind, with seed in them, 
on the earth; • • • • And the earth brought forth ••• 
(1: ll-12). Then God said, 11 let the waters teem with swarms of 
living creatures, and let birds fly above the earth in the open 
expanse of the heavens. And God created the great sea monsters, 
and every living creature that moves, with which the waters 
swarmed after their kind, and every winged bird after its kind 
•• •" (1:20-21). Then God said, "let the earth bring forth 
living creatures ••• the cattle and creeping things and beasts 
of the earth ••• •" And God made the beasts of the earth 
72__. 
·lVledeman, op. cit., P• 115. 73Ibid., P• 114. 
74 Budge, Books on Egypt ang Chaldaea, p. 5. 
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• • • the cattle ••• and everything that creeps on the ground (1:24-25~ 
The Psalmist vividly describes a part of creation by referring to 
Yahw§h as, ttcovering Thyself with light as with a cloak, stretching out 
the heaven like a tent curtain. He lays the beams of His upper chambers 
in the waters; • • • • He established the earth upon its foundations, so 
that it will not totter forever" {104:3&5). A similar account is given 
by the worshippers of ~ who portray him as the god "who didst raise the 
heaven on high, ••• who didst put down the earth,n 75 and the one "who 
upholdest the heaven and putt est down the earth." 76 It was said of him 
that he "created the earth according to his plans," 77 and "the world 
came into being by thy hand." 78 This founding and fashioning of the 
earth by~ appears to parallel the biblical account of creation as found 
in Genesis 1:1-2 where it states, "In the beginning God created the 
heavens and the earth." Elsewhere it is written, "the heavens are Thine, 
the earth also is Thine; ••• Thou hast founded them" (Psalm 89: 11). 
Yahw§!b, "built His sanctuary like the heights, lik:e the earth which He has 
founded forever" {Psalm 78: 69). 
The worshippers of ;fu! believed that their deity not only created 
the heavens and the earth but also "didst fashion man." 79 "He (mak:eth) 
to live intelligent beings." 80 He carried the title of "Maker of men."81 
7~iedeman, op. cit., P• 112. 
77 Pianoff, Mytb,ologigal Papyri, p. 14. 
78 Pianoff, The Shrines of Tut-Ank:b,-Amon, P• 9. 
79 
Budge, op. cit., p. 13. 80 Wiedeman, op. cit., P• 114. 
81 
Ibid., P• 116; see also P• 118. 
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He was called the god who made "what comes out of his potter's wheel 
alive."82 The Old Testament Hebrews were convinced that their God, 
Yahweh, "formed man of dust from the ground, and breathed into his 
nostrils the breath of life; and man beca'lle a living being" (Genesis 
2: 7). He held the title of "the LORD our .lvlaker" (Psalm 95: 6), and Isaiah 
says of Him, "But now, 0 LORD, Thou art our .i:ather, we are the clay and 
Thou art the Potter" (64: 8}. Both deities were given similar roles in 
the creation of man. 'l'hese similarities may be further noted by the 
statements about Ra "who makes the throat breathe, who adorns the 
bodies" 83 and Job's statement about ~, "The Spirit of God has made 
me, and the breath of the Almighty gives me life" (33:4}. Another 
resemblance in this role as creator of man is indicated in Genesis 2:7 
where Yah·weh "breathed into his [man'~ nostrils the breath of life," and 
the words of Ra "Let there be breath for your (Egyptians] nostrils." 84 
Both Yahweh and Ra were called the creator of Ynan as well as 
creator of the earth and the heavens. The followers of Ita simply called 
their deity "Creator of an,u85 "who didst make all there is.n 86 The Old 
Testament Hebrews called Yahweh "the Ma.ker of all" (Jeremiah 51: 19). In 
the words of Yahweh Himself, nr, the LORD, am maker of all things" 
(Isaiah 44:24). The power of both deities ranged from that of being a 
regulator of the affairs of 'Tlen to that of creator and controller of 
every thing that existed. (See TABLE VII, p. 33) 
82Pianoff, M~thological Pa~~Ti, P• 14. 
83Pianoff, The Shrines of Tut-Ankh-Amon, P• 25. 
84 . The Tomb of Ramesses VI, 169. P1anoff, P• 
85 
Pianoff, The Shrines of Tut-Ankh-Amon, P• 6. 
TABLE VII 
QUALITY: O:MNIPOTE.tlCE 
YAHWEH 
"There is no god besides Me. Is 
there any god besides Me, or is 
there any other Rock? I know of 
none" 
"The LORD on high is mighty" 
"The Mighty One, God, the LORD" 
"The eternal God is a dwelling 
place, and underneath are the 
everlasting arms" 
"He rules by His might forever" 
ttby Thy great power, and by Thy 
strong hand" 
"Great is our LORD, and abundant 
in strength" 
''Then Ezra blessed the LORD the 
great God'' 
"Thou art very great" 
"Great is our LORD, and abundant 
in strength" 
''0 LORD God of heaven, the great 
and awesome God" 
''the LORD is greater than all 
the godsn 
11His sovereignty rules over all" 
"art Thou not ruler over all 
kingdoms of all the nations? 
Power and might are in Thy hand 
so that no one can stand against 
Thee" 
"I have knowledge of the Holy 
One. Who has ascended into 
heaven and descended? Vmo has 
"without his peer" 
''Lord of Might" 
"mighty one'' 
''strong of arm" 
"Powerful One" 
"mighty in his power" 
"Lord of power" 
''Great" 
"Great One o:f the Great'' 
"Sovereign" 
"Ruler of the Rulerstt 
ttHoly Power" 
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TABLE VII (continued) 
YAHWEH 
gathered the wind in His fists? 
Who has wrapped the waters in 
His garment? Who has established 
all the ends of the earth? What 
is His name or His Son's name? 
Surely you know" 
"0 LORD, our LORD, how majestic 
is Thy name in all the earth, Who 
hast displayed Thy splendor above 
the heavens" 
11 In that day the LORD of hosts 
will become a beautiful crown and 
a glorious diadem'' 
"And the Ancient of Days took 
His seat; His vesture was like 
snow, and the hair of His head 
like pure wool. His throne was 
ablaze with flames" 
"Then God said, 'Let there be •• 
"Thou alone art the LORD. Thou 
hast made ••• •" 
"Thou hast made the heavens, the 
heaven of heavens with all their 
host, the earth and all that is 
on it, the seas and all that is 
in them. Thou dost give life to 
all of them" 
"And God created man in His own 
image" 
"Thus the heavens and the earth 
were completed, and all their 
host" 
"dost give life to all of them" 
RA 
"Great one of splendours" 
"mighty one of diadems" 
"with a white crown" 
"Thou art crowned King of the Gods" 
''exalted by the white crown" 
•" [Ra createij "the heavens and its 
hosts merely by pronouncing some 
words whose sound alone evokes 
the names of the things--and these 
things appear at his bidding' 
"creative power" 
"grants existence" 
"the lord who giveth duration to 
all things" 
"out of whose form came into being 
every form • • • besides whom 
nothing exists" 
"beginning of life" 
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TABL.li: VII (continued) 
Yii.HWEH 
"The earth is the LOBD'S and all 
it contains, the world, and those 
that dwell in i t'1 
"I will open your graves and cause 
you to come up out of your Rraves, 
My people; • • • Then you will 
know that I am the LORD, when I 
have opened your graves and caused 
you to come up out of your graves" 
"Then God said, 'Let the earth 
sprout vegetation, plants yielding 
seed, and fruit trees bearing 
fruit after their kind, with seed 
in them, on the earth; ••• And 
the earth brought forth •••• " 
"Then God said, 'I~et the waters 
teem with swarms of living crea-
tures, and let birds fly above 
the earth in the open expanse of 
the heavens.' And God created 
the great sea monsters, and every 
living creature that moves, with 
which the waters swarmed after 
their kind, and every winged bird 
after its kind • • • • Then God 
said, 'Let the earth bring forth 
livin.s creatures ••• cattle and 
creeping things and beasts of the 
earth • • •• ' And God made the 
beasts of the earth ••• the 
cattle • • • and everything that 
creeps on the ground" 
"Covering Thyself with light as 
with a cloak, stretching out the 
heaven like a tent curtain. He 
lays the beams of His upper 
chambers in the waters; •••• 
He established the earth upon 
its foundations, so that it will 
not totter forever" 
"built His sanctuary like the 
RA 
"chief over all beings that are 
beneath (the sky)" 
"calls the bodies in the 
Netherworld--they breathe and 
their decay is arrested" 
[.lta is said to have mad~ "the 
herbage ·,"'hic.h rna\reth the cattle 
to live, the fruit trees ~or men; 
He maketh to live the fishes (in) 
the river, the fowls beneath the 
sky(?) • • • • He maketh the 
birds to 1 i ve, the creeping things 
and the ±"lying, as well as what 
belongeth to them" 
"who didst raise the heavens on 
high, ••• who didst put down the 
earth" 
"created ••• earth according to 
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TABLE VII (continued) 
YAH1!v'EH 
heights, like the earth which He 
has founded forever" 
"The heavens are 'l'hine, the earth 
also is Thine; the world and all 
it contains, Thou hast founded 
them" 
"God created • the earth11 
"the LORD formed man of dust from 
the ground" 
''the LORD formed man ••• and 
breathed into his nostrils the 
breath of life; and man became a 
1 i vi ng being" 
"the LORD our 11aker" 
"0 LORD, Thou art our Father, we 
are the clay, and Thou art the 
Potter" 
"The spirit of God has made me, 
and the breath of the Almight;y 
gives me lifen 
"breathed into his nostrils the 
breath of life" 
"the I;Iaker of all is He" 
11 !, the J"ORD, am the maker of all 
things" 
RA 
his plans" 
"the world came into being by thy 
hand" 
"Thou didst create the earth, thou 
didst fashion man" 
"he (maketh) to live intelligent 
beings" 
"Malrer of mentt 
"who manifests himself at his 
hour to make what comes out of 
his potter's wheel alive" 
"who makes the throat breathe, 
who adorns the bodies" 
"Let there be breath for your 
nostrils" 
"Creator of all" 
"who didst make all there is" 
----------------------------------------------------------------
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RAUIA:NCE 
Ra, as the sun-god, manifested himself as a visible light in the 
heavens. He was called "Radiating 0ne,n 87 "Brilliant One," 88 "illu-
minator, n89 11 Light, u90 and he "who shines in the Mysterious Place. " 91 
Yahweh is called a "sun" in Psalm 84:11. Many references to His radiance 
and brightness are to be found in the Old 'l'esta-rnent. One of these 
passages reads, "His radiance is like sunlight; He has rays flashing from 
His hand, and there is the hiding of His power" (Habakkuk 3:4). It is 
recorded. that Yahweh "knows what is in the darkness, and the light dwells 
with Him" (Daniel 2:22). Ra was called "great of light ," 92 "creating the 
rays of light,"93 as well as creating "darkness after his light."94 But 
Yahw.§h created light after darkness was already present {Genesis 1: l-3). 
He then created "lights in the expanse of the heavens to separate the day 
from the night" {Genesis 1:14). These were created "to give light on the 
earth" (Genesis 1:15). Ra was ascribed the power to personally light the 
darkness95 and give "light to the earth. 1196 Yahweh also had this power 
86wiedeman, h,liErion Q,;t the Ancient .llig~:ntians, p. 115. 
87Pianoff, M~tholosj,cal PaR¥.,ri, p. 13. 
88Pianoff, The. Tomb .Q.f. Rame,sses VI, p. 134; see also Pianoff, 
The Shrines of Tu~-Ankh-~on, p. 25. 
89Pianof'f, The Shrines of Tut-Ankh-Amon, p. 6. 
90Pianoff, Mythological Pa:n;v.tl, p. 13. 
91 Pianoff, The Shrines of ~ut-Ankh-Amon, p. 25. 
92Pianoff, Mvth.Ol.Qgical Pap.xtl_, p. 14. 
93Wiedeman, op. cit., p. 114. 
94 
Pianoff, The Shrin~s of T~t-Ankh~\mon, P• 28. 
95Pianoff, The Tomb of Ramess~s VI, p. 41 
96Pianoff, Mythological Pam.rri, p. 13. 
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as stated in Job 29:3, "by His light I walked through darkness. 11 Ra was 
described as the one "who lights the people ••• on earth. n97 The 
Psalmist says of Yahweh, "In Thy light we see light" (36: 9). The light 
shed by these two divine beings directly affected man's decisions and 
daily life. ~was called "he who leads millions when he gives light, u9S 
while Yahweh says, "I will lead the blind by a way the;y do not know, 
• • • • I will make darkness into light before them" (Isaiah 42:16). 
(See T~~LE VIII, p. 39) 
HOLINESS 
Olin Curtis says, "the structural characteristic of the one 
Triune Spirit fjahwei} is holiness. tt99 Yahweh is spoken of many times 
throughout the Old Testament as being holy. The v.'ri ter of Psalm 60: 6 
tells us that "God has spoken in His holiness," while Job calls Him "the 
Holy One" (Job 6:10}. Moses, in his song to Yahweh, asks, "Who is like 
Thee among the gods, 0 LORD? Who is like Thee, majestic in holiness'?" 
(Exodus 15:11). He is a pure God and "the LORD is upright; ••• there 
is no unrighteousness in Him" (Psalm 92: 15). "No evil dwells with '.l:hee'1 
(Psalm 5:4) • 
Ra was also accorded the quality of purity or holiness. He was 
97Pianoff, The Tomb of Rarnesses VI, p. 134. 
98Pianoff, Mythological Papyri, P• 14. 
990lin A, Curtis, rrhe Christian Faith (New York:: Eaton & !1!ains, 
1905), P• 475. 
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TABLE VIII 
Q,UALITY: 
YAHWEH 
"His radiance is like sunlight. 
He has rays flashing from His 
hand, and there is the hiding of 
His power" 
"For LORD God is a sun" 
"He knows what is in the darkness, 
and the light dwells with Him" 
"In the beginning God created the 
heavens and the earth. And the 
earth was formless and void, and 
darK:ness was over the surface of 
the deep • • • • 'l'nen God said, 
'Let there be light;' and there 
was light" 
111
.rhen God said, 'Let there be 
lights in the expanse of the 
heavens • • • to give light on 
the earth'" 
"When His lamp shone over my head, 
and by His light I walked through 
darkness" 
"In Thy light we see light" 
"I wi 11 lead the blind by a way 
they do not know, in paths they 
do not know I will guide them. 
I will maK:e darkness into light 
before them" 
RADIAliCE 
"Radiating One" 
"Br i 11 i ant One" 
"illuminator" 
"Light" 
R.A 
"who shines in the Mysterious 
Place" 
"Great of light" 
"creates darK:ness after his light" 
"Creating the rays of lig-ht" 
"He who gave light to the earth" 
{Na lights the darknes!J 
"who lights the people ••• on 
earth" 
"He who leads millions when he 
gives light" 
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called, "great holiness," 100 and one of his deceased followers called 
him, "0 Thou Perfect.nlOl He was called the "Perfect One,"l02 the "Hol;y 
One,••103 and the "Sinless One."l04 It was said of him that "Ra is puri-
fied in the Marsh of Reeds, He is pure.ul05 All evil was driven away 
from him, 106 and there was "no evil in thee at an." 107 The power of this 
god and that of Yahweh was accla.ined by their respective worshippers as 
being pure and holy. This was reflected in a description or Ra which 
calls him, "the One whose arm is holy.ul08 This statement may be com-
pared with Psalm 98:1, which states regarding Ya!m!;lh, "His right hand 
and His holy arm have gained the victory for Him.'' 
Holiness may also include beauty. The beauty of Yahweh is 
referred to in Psalm 27:4, "the beauty of the LORD," as well as in Isaiah 
i:J3: 17, "Your eyes will see the King (jah:w:e€J in his beauty." Beauty was 
also a quality of the Egyptian deity llii!:,. He was adored as the "Beautiful 
One, ul09 and the "beautiful ••• god. "110 One of his deceased followers 
100Pianoff, TAe Shri11es of Tut-Ankh-.Amon, P• 42 
101Hillyer, The Comin£? Forth by Da;u_, p. 32. 
102 
Budge, Books on Egypt ang Chaldae~, p. 9. 
103 
Pianoff, Mythologic;;~,l P~, P• 14. 
104Pianoff, The TQm)t of Ra.messes .YJ., p. 415. 
105 Mercer, The Pyrruuid Texts, P• 78. 
106p· f M 1ano f, xtbQlogical Papyri, P• 4. 107I bid. 
108p· 1anoff, The Tomb Qf Ramessas VI, p. 156. 
109pl·anoff, ~A Sn m 
,:u;,., Mrines of .~..ut-AnkJ1-.Amon, P• 42. 
110 
James Bonwick, Bgyptiap 3elief aoo Modern Thought, (London: 
C. Segan Paul & Co., 1878) p. 111. 
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TABLE IX 
QUALITY: 
YAH\VEH 
~God has spoken in His holiness~ 
"the Holy One" 
"Who is like Thee among the gods, 
0 LORD? Who is like Thee, 
majestic in holiness" 
"the LORD is upright; He is my 
Rock, and there is no unright-
eousness in Him" 
"No evil dwells with Thee" 
"His right hand and His hol;y arm 
have gained the victory for Him" 
"Your eyes will see the king in 
his beauty" 
"and behold the beauty of the 
LORD" 
HOLU.TESS 
RA 
"great holiness" 
"0 Thou Perfect" 
"0 thou Perfect One" 
"the Holy One" 
"The Sinless One" 
"Re is purified in the :\~arsh of 
Reeds, He is pure" 
"all evil is driven away from 
thee" 
":l..'here is no evil in thee at all" 
nthe One whose arm is holy" 
"Beautiful One11 
"beautiful • • • god'' 
"greetings to thee Re, in thy 
beauty, in thy beauties" 
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cried out, "greetings to thee, Re, in thy beauty, in thy beauties." 111 
Both gods appeared to have had a pure beauty and a beautiful purity which 
characterized their holiness. (See TABLE IX, P• 41) 
JUSTICE 
The early worshippers of Ra and those of Yahweh exhibited a 
reverential fear and amazement towards their particular deity. There 
was an awesomeness connected with their god. Ra was considered to be the 
"lord of awe,nll2 while in Psalm 33:8 a statement is found which tells us 
that the followers of Yahweh. "stand in awe of Him." This awesome respect 
stemmed from a recognition of the power and justice wielded by a supreme 
god. This quality of justice included the decrees and judgments of the 
god and the acceptance on the part of the worshippers of those decisions 
as being just or accurate and truthful. It was said of .R.a, "Just are the 
ways of the soul of Re • • • • Just is his Soul.u 113 "His decree is per-
fect and does not fai1. 11114 He was the god "whose ways are correct." 115 
Those same qualities are ascribed to Yahweh. Deuteronomy 32:4 states, 
"all His ways are just," and Zephaniah says, "Every morning He brings His 
justice to light" (3: 5). Ethan the Ezrahi te declares, "Righteousness and 
justice are the foundation of Thy throne," (Bsalm 89:14), and David states, 
"the judgments of the LORD are true: they are righteous altogether11 {19: 9). 
111Mercer, op. cit., P• 137. 
112vliedeman, Religion of th~ Ancient E~ptians, p. 112. 
113Pianoff, The Li tan:-z of Re, P• 34. 
ll4Pianoff, :Mythological Papyri, P• 14. 
115Pianoff, TI!,e. Litany of Re, P• 26. 
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Many times a judge is feared, and when that judge is a supreme 
god, fear may become quite intense. Yahw~h mentions this reaction in 
:Malachi 1:14, where it is stated, "I am a. great King ••• and My name is 
feared among the nations." His judgments are numerous in the Old Testa-
:nent and He is called the One v1ho "will arouse a strong scourge" against 
those who rebel against Him (Isaiah 10:26). "Fire goes before Him, and 
burns up His adversaries" (Psalm 97:3), and "His tongue is like a con-
surning fire" (Isaiah 30:27). Yet with all this condemnation and judgment 
comes the realization by the Hebrews that Yahweh ri~htly judges each 
case. This is stated in the form of a question in Genesis 18:25, "Shall 
not the Judge of all the earth [jahwe~ deal justly?" 
fua. was also to be feared. He held the title of "Lord of fear" 11 6 
who "holdeth the scourge"l17 and also "burns his enemies." 118 He was a 
"flame which shoots a tongue of fire"ll9 and was called the "Judge.nl20 
It was his duty as the supreme god "to deliver the dead to their judge-
ment."121 His method of defeating his enemies was by his power and the 
use of fire. It was said of him that "he casteth down his enemies by 
flames of' fire" 122 and "decrees the flame against his transgressors." 123 
His enemies were "given over to the fla.me11124 after being overthrown by 
116 . W1edeman, loc. cit. 117Ibid., P• 113. 
118Pianoff, Tb~ Litan~ of R1, p. 28. 
119Piano:ff, l'he Shr tnes of Tu t-Ankh-Amon, p. 28. 
120Ibid 27. • , P• 121Pianot'f, Tb!Z TpJnb g_f Harnesses VI, p. 146. 
122 
. d 't 11:~. W1e eman, op. c1 ., p.  
123Pianoff, The Litany of Re, p. 27. 
l24Baike, Egyptian Papyri and Panyrus Huntigg, p. 205. 
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~125 and struck down. 126 This act of smiting his enemies is similar to 
what is said about the way Yahweh judges His enemies. His duty as supreme 
God also was to deliver the dead to their judgment and assign the wicked 
their place in the pit. David declares, "Thou, 0 God, wilt bring them 
down to the pit of destruct ion" (Psalm 55:23). An example of a judgment 
by Yahweh may be found in Psalm 106:18, where those who became envious of 
Moses and Aaron were consumed by flames. Elsewhere Yahwen, is said to 
turn the wicked to ruin (Proverbs 21:12), and He declares in Ezekiel 7:9, 
''M:t eye will show no pity, nor will I spare. I will repay you according 
to your ways, while your abominations are in your midst; then you will 
know that I, the LORD, do the smiting.n Isaiah states, "Trembling has 
seized the godless. Who among us can live with the consU>ning fire'? W'no 
among us can live with continual burning?" (33:14). 
The Netherworld was created for the enemies of fu!, 127 where they 
do not see him128 because "darkness covers than." 129 Many of those 
people were "d.estined not to exist."l30 The wicked ones judged by Yahweh 
were destined to 11 return to Sheol'' (Psalm 9: 17), and "never see the light" 
(Psalm 49:19), but they do not cease to exist. In his book, ~ystwnatic 
Theology, s. J. Gamertsfelder says, 
1T.'hile the argwnents based on reason are of great value in 
theology, we can not rely on them alone for our faith in 
immortality • • • • The best possible proof 6 f immortality 
125w· d . 1e eman, op. c1t., p. 117. 
126Pianoff, :':Wtb;QlQgical Papyri, P• 14. 
127Pianoff, T;tle Tomb Qf Harnesses VI, p. 182. 
129 
Ibid., P• 148. 
128r· · d 129 01 • , p. • 
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f d . , s . t 131 that can be given is ·oun 1n tne cr1p ures. 
The wicked dead "are silenced in dar\mess" (Isaiah 2: 9), and ''Fire 
and bri:nstone and burning wind will be the port ion of their cup" (Psalm 
11: 6). The God of the Hebrews will not tolerate evil. "'rhe face of the 
LORD is against evil doers, to cut off the memory of them from the earth" 
(Psalm 34: 16). 
The judgment engaged in by ~ and Yahw~h was not all damnatory. 
fu! "judgeth the cause of the poor,"l32 and Yahweh is the one "who exe-
cutes justice for the oppressed; who gives food to the hungry. The LOR.U 
sets the prisoner free" (Psalm 146:7). Justice involved both punishment 
of evil and beneficence towards those who were oppressed and in need. 
(See TABLE X, p. 46) 
TRIUMPH 
Supreme ,judgment includes some measure of victory and accom-
plishment on the part of the judge. Ra was called "Victorious One'1133 
and the "Great one of valor."l34 He was victorious in what he set out 
to do and accomplished his goal.l35 Yahweh was also successful in his 
triumph over His enemies. The Psalmist declares that "His right hand 
and his holy arm have gained the victory for Him" (98:1), and "the right 
hand of the LORD does valiantly" (118: 16). He has "accomplished His 
wrath" {Lamentations 4: 11). (See TABI£ XI, p. 48) 
Pa.: 
131s 1 J G · 1 -, ( o omon • runerts±e der, Systematic Theology Harrisburg, 
Evangelical Pub. House, 1938), p. 581. 
132 
Wiedeman, op. cit., P• 114. 
133Pianoff', The Tomb of Ramesses VI, p. 160. 
134w. d 2 1e eman, op. cit., p. 11 • 
135p. ff ,, p 1ano , ·''~tho logical apyri, p. 14. 
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TABLE X 
QUALITY: 
YAHWEH 
"stand in awe of Him" 
"all His ways are just" 
"every morning He brings His justice 
to light; He does not fail" 
"Righteousness and justice are the 
foundation of Thy throne" 
"The judgments of the LORD are 
true; they are righteous 
altogether" 
"I am a gr ea. t king • • • and My 
name is feared among the nat ions" 
"And the LORD of hosts will 
arouse a strong scourge against 
him" 
"Fire goes before Him, and burns 
up His adversaries round about" 
"His tongue is like a consuming 
fire" 
"Shall not the Judge of all the 
earth deal justly?" 
"But Thou, 0 God, wilt bring them 
down to the pit of destruction" 
"Trembling has seized the godless. 
Who among us can live with the 
consuming fire? Who among us can 
live with continual burning?" 
"The flame consumed the wicked" 
"turning the wicked to ruin" 
"My eye will show no pity, nor 
will I spare. I will repay you 
JUSTICE 
RA 
"lord of awe" 
"Just are the ways of the soul of 
Re" 
"Just is his Soul" 
"his decree is perfect and does 
not fail" 
"whose ways are correct" 
"Lord of fear" 
nholdeth the scourge" 
"Eternal One who burns his enemies" 
"flame which shoots a tongue of 
fire" 
"Judge" 
"to deliver the dead to their 
judgment" 
"He casteth down his enemies by 
flames of fire" 
"decrees the flame against his 
transgressors" 
"thine enemy hath been given over 
to the flame, and he hath fallen11 
"overthroweth his enemies" 
"he who strikes down his enemy" 
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TABLE X (continued) 
YAif.VEH 
according to your ways, while 
your abominations are in your 
midst; then you will k:now that I, 
the LORD, do the smiting" 
"the wicked will return to Sheol" 
"He shall go to the generation of 
his fathers; they shall never 
see the light" 
"the wicited ones are silenced in 
darkness" 
"Upon the wicked He wi 11 rain 
snares; Fire and brimstone and 
burning wind will be the portion 
of their cup" 
"The face of the LORD is against 
evil doers, to cut off the memory 
of them from the earth" 
11
";'/ho executes justice for the 
oppressed; who gives food to the 
hungry. The LORD sets the 
prisoner free" 
RA 
(the netherworld was created for 
the ena1nies of RiJ 
[speaking of the wicked in the 
netherworlc!J "who do not see me" 
(speaking of his enemies in the 
netherworlcfJ "Darkness covers 
them" 
(of the wicked in the netherworl4J 
"You are examined before Re • • • 
you are those who did evil • • • 
your souls are destined not to 
exist 11 
11 judgeth the cause of the poor'1 
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r.J:.ABLE XI 
QUALITY: TRIUMPH 
"His right hand and His holy arm "Victorious One" 
have gained the victory for Him" 
"The right hand of the LORD does "Great one of valor" 
valiantly" 
"The LORD has accomplished His "advancing he accomplishes the 
wrath" end" 
r.rhe titles of "King" 136 and "King of Eternity" 137 gave to Ra an 
aura of majesty. He was "Lord of heaven" 138 and "lord oi" eartn." 139 :.Iany 
references were found which ascribed to him the attribute of majesty, 140 
along with affirmations such as "thou art my Lord and my God."l41 The 
gods also recognized the majesty of Ra 142 and had to T)ay homage to him 
136 Ibid. 
137 
Margaret Murray, .C:gypi;ian Heligious Poetry (London: John 
lv1urray, 1949), p. 64. 
138Ib' d A., 1 • , p. b.:.. 
139Pianoff, The Shrines of Tut-Ank:h-Amon, p. 8. 
140r' 'd 6 1 P t h rr, 01 • , p. ; see a so ri c ard, he Ancient .Near East, .A,n 
Anthology of Texts and Pictures, p. 4. 
141Murra", on. it ··o " . c • ' p. b • 
142Ib'd l ~· d 1 • ; see a so 'N1e eman, loc. cit. 
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as he passed by. 143 
Yahweh is hailed as king of heaven and earth. Psalm 29:1 states, 
"the LORD sits as king forever," while the author of Deuteronomy emphat-
ically declares, "the LORD, He is God in heaven above and on the earth 
below; there is no other" (4:39). "He is clothed with majesty" {Psalm 
93:1) 1 and this majesty is recognized by Isaiah, '"l'he;y [}nhabi tants of 
the eartlj] cry out from the west concerning the majesty of the LORD" 
( 24: 14). A Psalmist gave his affirrnat ion of the majesty of Yahweh when 
he stated, "J:i'or I know that the LORD is great, and that our LORD is above 
all gods" (135:5). 
There were nwnerous feasts and celebrations observed in too Old 
Testament. Many of these \vere ordained 'oy Yahweh and the people were 
commanded to observe them. The Feast of Unleavened Bread (Exodus 23:16), 
the Passover }'east (Leviticus 23:4-6), and the Feast of Trumpets {Ioevi-
ticus 23:24) were some of the cele-orations the Hebrews were to keep. 
This concept of having a feast in honor of Yahweh was similar to the 
celebrations which were observed by the worshippers of fu!.· It was said 
that "the two lands I}Jpper and Lower Egypt] celebrate feasts at his 
appearing. 11144 ~was widely acclaimed and worshipped, as was indicated 
in the statement, "Acclamations to thee from ever;; land, To the height 
of heaven, to the width of earth, To the depth of tne sea." 145 Obeisance 
was done to him which was, as Wiedeman says, "literally 'smelling the 
earth,' the Egyptian expression of profound reverenca."l46 R~ was 
143Pianoff, The Tomb of Ramesses VI, p. 36. 
144w· d R 1· · 1e eman, ..L.l...<nQn of th~ Ancie.nt Egyntia.ns, P• 118. 
145 Ibid., p. 115. l46Ibid. 
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147 
"exalted," and it was said that "those who are worshipping extol 
hirn." 148 His followers sang praises to Him149 and exclaimed "Glory to 
thee, 0 Great One!" 150 
The Old Testament is replete with references to man's praise of 
Yahweh. The Psalmists were probably the most prolific of the Old Testa-
ment writers in offering praise to Him. The admonition in 33:8 reads, 
.. Let all the earth fear the LORD; let all the inhabitants of the world 
stand in awe of Him.u A Psalmist tells all creation to "Praise the LORD 
from the heavens • • • in the heights • . . all His angels ••• highest 
heavens, and the waters that are above the heavens" {148:1-3). "Praise 
the LORD from the earth . . • all deeps ••• snow and clouds • • • moun-
tains and hills ••• kings of the earth and all peoples" ( 148: 7-ll). 
Another went on to say, "Come, let us worship and oow down; Let us kneel 
before the LORD our Jl,laker" (95:6). It was believed that Yahweh should be 
exalted (99:2,5), extolled (107:32), and praised {112:1). One Psalmist 
wrote in 96:8, "Ascribe to the LORD glory and strength. Ascribe to the 
LORD the glory of His name. 11 Xall."l..eh was to be worshipped as the Supreme 
God, Who was worthy of man's praise and his adoration. (See TABLE XII, 
P• 51) 
LOVE 
One of the reasons why the Hebrews praised Yahw§h was because He 
loved them. He tells Jeremiah, 11 1 have loved ;you with an everlasting 
love; therefore I have drawn you with lovingkindness" (31:3). Moses 
l47w· d · t ll'' 1e eman, op. c1 ., p. ~. 148Ibid., P• 117. 
l49Murray, op. cit., p. 63; see also Wiedeman, op. cit., P• 115. 
l50Pianoff, ~omb or Ramesses VI, p. 193. 
TABLE XII 
QUAI,ITY: 
Y.AHW!<'A 
"the LORD sits as king forever" 
"the LORD, He is God in heaven 
above and on the earth belaw; 
there is no othert' 
"He is clothed with majesty" 
"they cry ou.t from the west 
concerning the majesty of the 
LORD" 
"For I know that the LORD is 
great, and that our LORD is 
above all gods" 
"Come, let u.s worship and bow 
down; let u.s kneel before the 
LORD our Maker" 
"You shall observe the :Feast of 
Unleavened Bread • • • as I 
commanded you., at the appointed 
time" 
"In the seventh month on the first 
of the month, you shall have a 
rest, a reminder by blowing 
trumpets, a holy convocation" 
"These are the appointed times of 
the LORD, holy convocations which 
you shall proclaim at the times 
appointed for them. In the first 
month, ••• the LORD'S Passovern 
"Let all the earth fear the LORD; 
let all the inhabitants of the 
world stand in awe of Him" 
"Praise the LORD from the 
heavens ••• in the heights ••• 
].tb,.JESTY 
RA 
"King" 
"King of Eternity" 
"the Lord of heaven" 
"lord of earth" 
"majesty" (ascribed to hi~ 
"thou. art my Lord and my God" 
"they ~od~ recognize his 
majesty" 
"Glory to Re in the east" 
"Glory to Re in the west'' 
(all other gods must pay homage 
to Ra when he passes b:D 
"obeisance to thee" 
"the two lands celebrate feasts 
at his appearing" 
"Acclamations to thee from every 
land, To the height of heaven, 
to the width of earth, To the 
depth of the sea" 
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TABLE XII (continued) 
YAHWEH 
all His angels • • • all His 
hosts ••• sun and moon ••• all 
stars of light • • • highest 
heavens, and the waters that are 
above the heavens" 
"Praise the LORD from the 
earth • • • all deeps • • • snow 
and clouds • • • mountains and 
hills ••• kings of the earth and 
all peoples." 
"Exalt the LORD our God" 
"He is exalted above all the 
peoples" 
"Let them extol Him also in the 
congregation of the people" 
"Praise the LORD" 
"Ascribe to the LORD glory and 
strength. Ascribe to the LORD 
the glory of His name" 
RA 
"exalted" 
"those who are worshipping extol 
him" 
"Praise to theett 
"Praises are to thee" 
"Glory to thee, 0 Great One" 
5!3 
tells the Hebrew people at Sip.,a1, "the LORD did not set His love on 
you nor choose you because you were more in number than any of the 
peoples • • • but because the LOR..'D loved you • • • " (Deuteronomy 7: 8). 
This love on the part of Yahweh evoked a positive response from the 
Hebrew people until with the Psalmist they exclaimed, "I love the LORD" 
(118:1), and admonished others, as David did, to "love the LORD, all you 
His godly ones" (Psalm !31:23). 
The ancient Egyptians loved their "beloved god" Re,. 151 He was 
called "the beloved"152 and the god "who grants his love."l53 r.rhey con-
sidered him to be "a great one o:t love,"154 who reciprocated man's over-
tures of love with his own bequest of love. (See TABLE XIII, below) 
TABLE XIII 
Q.tJALITY: 
YAHWEH 
"I love the LORD" 
"0 love the LORD, all you His 
godly ones" 
"The LORD did not set His love 
on you nor choose you because you 
were more in number than any of 
the peoples ••• but because the 
LORD loved you ••• " 
ur have loved you with an ever-
lasting love; therefore I have 
drawn you with lovingkindness" 
LOVE 
"beloved god" 
"the beloved" 
"who grants his love" 
"a great one of love" 
151Bonwick, Egyptian Bt2lief and Modern Thought, P• 111. 
152Pianoff, The Sh;rines of Tut-Ankh-.Amon, P• 6. 
153Pianoff, £,fythological Pa;pyri, P• 14. 
154Wiedeman, Religion of the Ancient Egyptian_§, P• 114. 
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TRUTHFULl\'ESS 
The ancient Egyptians believed their god, ~' to have been a god 
of truth. What he said as well as what he did was genuine. It was said 
that "truth is before Re,ul55 and his titles included "Lord of truth,nl56 
"Maker of Truth,nl57 "The True of Word," 158 nthe One who lives on 
truth,ttl59 and he who "liveth in truth every day." 160 
Truthfulness is also an important attribute of Yahweh. His ver-
acity is attested to in many places throughout Old Testament literature. 
He is called "the God of truth" (Isaiah 65: 16), and it is stated in 
Jeremiah 4:2 that Yahweh lives in truth. David declares, "Thy truth 
reaches to the skies" (Psalm 108:4). Ethan says, "lovingkindness and 
truth go before Thee" (Psalm 89: 14), and the Psalmist in 117:2 states, 
"The truth of the LORD is everlasting." He also affirms, "all Thy 
commandments are truth" (119: 151). David calls Yahweh "the LORD, the 
LORD God, ••• abounding in ••• truth" (Psalm 34: 6). 
The truthfulness of these two deities also involved a future 
existence for their followers. This life was to be, for the followers 
of Ra, "a complete existence under Truth to v1hich evil does not come."161 
The worshippers of Yahweh also could look forward to an existence ruled 
in truth. Zechariah records the words of Yahweh in 8:8 as, "I will bring 
l5~ercer, The Pyramid Texts, P• 268. 
156w· d ·t 116 1e eman, op. c1 ., p. • 157Ibid., P• 117. 
158Hillyer, The Coming Forth by Day, P• 32. 
159Pianoff, The Tomb of Ramesses VI, P• 180. 
lGOwiedeman, op. cit., P• 116. 
161Pianoff, The Tomb of Ramesses VI, P• 180. 
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TABLE XIV 
Y.AH\V.illH 
"lovingkindness and truth go 
-before Thee" 
"Thy truth reaches the skies" 
QUALITY: 
"the truth of the LORD is ever-
lasting" 
"the God of truth" 
"all Thy commandments are truth" 
"As the LORD lives, in truth ••• " 
"I will bring them back, and they 
will live in the midst of Jeru-
salem, and they will be ~~ people 
and I will be their God in truth 
and in ri£sht eousness" 
TRUTH 
RA 
"truth is before Re" 
"Lord of truth" 
"Maker of Truth" 
"The True of Word" 
"the One who lives on truth" 
"liveth in truth every day" 
"I have decreed for them [fol-
lowers or J~ a complete existence 
under Truth to which evil does not 
come" 
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them back, ••• and they will be ~,,1y people and I will be their God in 
truth and righteousness." Both gods were considered by their worshippers 
to be truthful and trustworthy in all their relationships with creation 
and man. (See TABLE XIV, p. 55) 
GOODNESS 
The affection shown to Ra by the ancient Bg;yptians and the love 
of the Old Testament Hebrews for Yahweh were evidenced by statements found 
in their respective literatures. 'l'his affection was demonstrated partly 
because of the goodness of fu! and Yah,weh. The followers of Ra said "Re 
is good each day."162 They called him "The Good God," 163 who was "kindly 
of heart towards him who calleth upon him." 164 His worshippers adored 
him as "He whose name is pleasing,nl65 and 11Lord of sweetness." 166 Joel 
spoke about the goodness of Yahw$ when he wrote, "Now return to the 
IJORD ••• for He is gracious and compassionate, • • • abounding in 
lovingkindness" (2: 13). David affirms, "How great is Thy goodness" {Psalm 
31:19), and, "The LORD is good to all" (Psalm 145:9). The Psalmist 
admonishes people to "Sing praises to His name for it is lovely" (135:3), 
and declares, "How sweet are 'fhy words to my taste: Yes, sweeter than 
honey to my mouth" (119: 103). The goodness of Yahw~h and that of Ra 
appeared to be similar, 'I'Vith each showing his goodness towards men. (See 
TABLE XV, P• 57) 
1'" 0
'-'Mercer, ~ti hramid, ·T.szxts, p. 303. 
163Pianoff, Th~ Shfines of Tut-.Ankh-.Amon, p. 6. 
164w· d ·t 114 1e eman, op. c1 ., P• • 
165Pianof'f, .Mythological Papyri, P• 14. 166wiedeman, loc. cit. 
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TABLE XV 
QUALITY: 
YAHWEH 
"Nov; return to the LORD your God, 
for He is gracious and com-
passionate, ••• abounding in 
lovingltindness" 
"How great is Thy goodness" 
"The LORD is good to all" 
"Sing praises to His name for it 
is lovely" 
"How sweet are Thy words to my 
taste! Yes, sweeter than honey 
to my mouth" 
GOODNESS 
RA 
"H.e is good each day" 
11Kindly of heart towards him who 
calleth upon hi~' 
'"f'ne Good God" 
"He whose name is pleasing" 
"Lord of sweetness" 
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PROVIDENCE 
The goodness of Yahweh and Ra found expression through divine 
government. Yahweh was considered by the Old Testament Hebrews to be the 
provider and sustainer of all that exists. The Psalmist David declares, 
"0 LORD, Thou preservest man and beast" (36:6). The words of Yahweh, as 
found in Psalm 50:10-12, follow: 
For every beast in the forest is Mine, the cattle on a thousand 
hills. I know every bird of the mountains, and everything that 
moves in the field is Mine. If I were hungry, I would not tell 
you; for the world is Mine, and all it contains. 
He is the ruler of all the earth, as li§. was said to have been, "the 
circumference of the earth is under his orders." 167 Yahweh gave "the 
sun for light by day, and the fixed order of the moon and the stars for 
light by night" (Jeremiah 31:35). He "ordained" the moon and stars 
(Psalm 8:3), which the ancient Egyptians said was the feat of Ra. 168 
The governmental actions of these two deities included not only 
jurisdiction over creation in general but authority over man and the 
inhabitants of earth. ~was credited with "making to live the herds of 
the desert," l69 while the Psalmist declares, 
He [Yahwe~ sends forth springs in the valleys; they flow 
between the mountains; they give drink to every beast of the 
field; the wild donkeys quench their thirst (104:11). He 
causes the grass to grow for the cattle (104:14). 
167Pianoff, Mythological Papyri, P• 14. 
l68Pianoff, The Shrines of Tut-Ankh-Amon, p. 26. 
169wiedeman, Religion of the Ancient Egyptians, P• 116. 
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fu!. was called the "Renewer of the earth," 170 and Psalm 104:30 says 
concerning ;fah'\'leh, "Thou dost renew the face of the ground." Wnen Yahweh 
created man He provided the breath of life to sustain him (Genesis 2:7). 
The Psalmist David also states, "they who se'3k th'3 LORD shall not be in 
want of an;y· good thing" (Psalm 34:10), and n(J1e] delights in the prosperity 
of His servant" (Psalm 35:27). Elihu says, "If they hear and serve Him, 
they shall end their days in nrosper i ty:: (~rob 36: 11). Yahweh takes 
pleasure in provid.ing the needs of His people (Psalm 107:33-38), and He 
is "good to all, ••• His mercies are over all His works" (Psalm 145:9). 
The ancient Bgyptians believed in the aoility of 1~a to provide 
for their needs and give them a prosperous life. They called him 
"Prosperity"171 and "Lord of Plenty." 172 His concern as it related to 
the world, v:as "to take care of those who are in it." 173 He was the one 
"who givast breath to sustain all that he has rnade." 174 Like Yahweh he 
sought "good for his creatures11175 and provided for their needs. 
The needs of the ancient 1~gypt ians included the necessity for a 
personal relationship with their god. They accorded to Ra the ability 
to hear ''the prayer of him who is in affliction. 1117 6 '.Phey evidently 
experi anced some emotional ful:t'i llment as indicated in the statement, 
"He cometh as the liile to those who love Him."1 77 This experience may be 
compared with the relationship of the Old 1l'estament Hebrews to Yahweh. 
170Pianoff, The Litany oi' Re, P• 2G. 
171Wiedeman, op. cit., p. 114. 172Ibid., p. 117. 
173Pianoff, The ~'omb of Ra,messes VI, p. 9. 
174Pianoff, IJ.'}le Shrines of Tut-Ankh-Amon, P• 9. 
175w· d ·t 115 1e eman, op. c1 ., P• • 176Ibid., p. 114. 177Ib' ld. 
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The need for a positive response to a plea for divine aid is answered in 
Psalm 86:7, where it is recorded, "In the day of my trouble I shall call 
upon Thee, for Thou wilt answer me." Yahweh says, "I will pour out water 
on the thirsty land and streams on the dry ground; I will pour My Spirit 
on your offspring, and My blessing on your descendants" (Isaiah 44:3). 
Yahweh and Ra provided a complete and abundant supply of gifts 
and benefits for their followers. The wealth and riches given by Yahweh 
are bestowed as "a gift" (Ecclesiastes 5: 19). The sons of Korah declare 
in Psalm 48:10, "Thy right hand is full of righteousness." Yahweh 
promises "long life" (Psalm 91: 16) to His followers. .An example is found 
in II Kings 20:6 where He told Hezekiah, ''I will add fifteen years to 
your life." This personal concern for man and the ability to change his 
life-span were also characteristics ascribed to ~by his worshippers. 
They believed ~ to have been an abundant provider for their needs. They 
declared, "His two hands give gifts to him that loveth him," 178 and 
"thy graces make weary the arms.n179 "He doubles the years of him he 
likes. 11180 .As the "Lord of protection,"181 he was a "refuge of his 
created people," 182 "a good protector of him whom he placed in his 
heart."l83 His protection extended to those who were asleep, for it was 
said of him, "he watcheth over all who repose."l84 
178Ibid., P• 113. 179Ibid., P• 115. 
lSOPianoff, Mythological Papyri, P• 14. 
181w· d ·t 113 ~e eman, op. c~ ., P• • 
182Pianoff, The Shrines of Tut-.Ankh-.Amon, P• 6. 
183Pianoff, Mythological Papyri, p. 14. 
184w· d ·t 115 ~e eman, op. c1 ., P• • 
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Yahweh, lik:e Ra, could be expected to protect those who would 
follow him. Isaiah 25:4 reads, ":For '.Phou hast been • • • a refuge." 
David states, "Thou, 0 LORD, wilt keep them; 'i'hou wilt preserve him from 
this genera.t ion forever" (Psalm 12: 7). 'rhe Psa.lmi st declares, "He who 
dwells in the shelter of the Most Hi!"7h will abide in the shadow of the 
Almig·hty. I will say to the LORD, 'My refuge and my fortress, my God, in 
whom I trust:"' (91: l-2) Yahweh. promised protection even to those vlhO 
sleep. David sa;ys in .?salm 4:8, "In peace I will both 1 ie down and sleep, 
for '.i'hou alone, 0 LORD, dost raak:e me to dwell in safety." 
There is another aspect included in the attribute of providence. 
The promise of life after death was present in both the ancient .Ggyptian 
literature pertaining to Ra, and a few Old '.i:estament references to 
Yahweh. Ra was called "Life"185 and the "IJord of Life."H36 ~vnen his 
followers died they went to be with their god. This was indicate<i in the 
statement, "fihi} glorified ones go forth towards him." 187 'l'his appears 
similar to Daniel 12:13 where Yahweh says, "But as for you QJanierJ , go 
your way to the end; then you will enter into rest and rise again for 
your allotted portion at the end of the age." 
The provision of life, whether mortal or irmnortal, included 
protection, sustenance, communication, and a degree of mutual fellowship. 
·rhe ancient bgyptians apparently received this experientally from their 
worship of Ra, while the Old Testament Hebrews experienced fulfillment 
in their worship of Yahweh, the "fountain of life" (Psalm 36:9). (See 
'i'ABLE XVI, P• 62) 
185Ib'd 
1 •' P• 114. 
186Pianoff, 1h,e Litany of He, p. 133. 
18 7tt,. d 
•ne eman, op. cit., p. 118. 
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TABLE XVI 
YAHWEH 
"For every beast of the forest is 
Mine, the cattle on a thousand 
hills. I know every bird of the 
:nountains, and ever;:,:thing that 
moves in the field is I'.ane. If I 
were hungry, I would not tell you; 
for tbe ·world is ;vnne, and all it 
contains" 
"Who gives the sun for light oy day, 
and the iixed order of ~he moon and 
the stars for light by night" 
11 the moon and th-o stars which '.L'hou 
hast ordained" 
''0 LORD, Thou preservest man and 
beast" 
''He sends forth sr)rings in the 
valleys; they flow iJetween the 
mountains; they give drink to 
every beast of the field; the wild 
donkeys quench their thirst. He 
causes the grass to grow for the 
cattle" 
"Thou dcst renew the face of the 
ground" 
"who delig'hts in the prosperity of 
His servants" 
"If they hear and serve Him, they 
shall end their days in prosperity" 
"they who seeic the LORD shall not 
be in want of any good thing" 
PROVIDENCE 
RA 
"the circumference of the earth 
is under his orders" 
"gives orders to his stars" 
"making to live the herds of the 
desert" 
"Renewer of the earth" 
"Prosperity" 
"Lord of Plenty" 
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TABLE XVI (continued) 
"He changes a. wilderness into a. 
pool of water; and a. dr;y land into 
springs of water; and there He 
makes the hungry to dwell, ••• He 
blesses them ••• He does not let 
their cattle decrease" 
"and breathed into his nostrils 
the breath of life" 
''The LORD is good to all, and 
His mercies are over all His works" 
"In the day 01' my trouble I shall 
call upon Thee, for Thou wilt 
answer me" 
"For I will pour out water on the 
thirsty land and streams on the 
dry ground; I will pour out My 
Spirit on your offspring, and My 
blessing on your descenda~ts" 
"Thy right hand is full of 
righteousness" 
"as for every man to whom God has 
given riches and wealth, He has 
also empowered him to eat from 
them and to receive his reward and 
rejoice in his la0or; this is the 
gift of God" 
"I will add fifteen years to your 
life'' 
"with long life will I sa.tisf;y him" 
"For 'rhou hast been ••• a. refuge" 
"to take care of those 'sho are in 
it (}he wor ldJ" 
"Who P.'ivest breath to sustain all 
that he has made" 
''seeking good for his creatures" 
"Hearing the prayer of him who is 
in affliction" 
"He cometh as the Nile to those 
who J.ove him" 
''thy graces ma\ce weary the arms" 
''His two hands give gifts to him 
that loveth him" 
"he doubles the years of him he 
liltes" 
"refuge of his created. people" 
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TABLE XVI (continued) 
YAHVlgH 
"Thou, 0 LOLlD, wilt keep them; 
Thou wilt preserve him from this 
generation forever" 
"He who dwells in the shelter of 
the ;Jost High will abide in the 
shadow of the Almighty. I will 
say to the LORD, 'My refuge and 
my fortress, my God, in whom I 
trust'" 
"In peace I will both lie down 
and sleep, for Thou alone, 0 
LORD, dost make me to dwell in 
safety" 
"But as for you, go your way to 
the end; then you will enter into 
rest and rise again for your 
allotted portion at the end of 
the age" 
"with Thee is the fountain of 
life" 
RA 
"Lord of protection" 
"He is a good protector of him 
whom he placed in his heart" 
"he watchetr1 over all who repose" 
"glorified ones go forth towards 
him" 
"Lord of life" 
"Life" 
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FATHERHOOD 
A deity who is man's creator, provider and protector, and who 
answers his prayers could be considered a personal god. The followers 
of Jig_ recognized the personal tie between their god and themselves. The 
statement, "0 my father, 0 Re,"l88 made by a deceased Egyptian queen, 
was indicative of this personal relationship between Ra and his wor-
shippers. An Egyptian kit~ who had died was also said to have greeted 
"his father Re."l89 
The Hebrew people called Yahweh their .Father in numerous places 
throughout the Old Testament. Isaiah declares, 11 Thou, 0 LORD, art our 
Father" (63:16). The Psalmist, Ethan, makes this relationship even more 
individually personal when he states, ''Thou art my .f.·· ather, my God" 
(89:26). (See TABLE XVII, below) 
TABLE XVII 
QUALITY: FATHR.TtHOOD 
YAH'vVEH R A 
"Thou 0 T;ORD, art our Father" (deceased queen declare~ "0 my 
father, 0 Re" 
"Thou art my Father, rn;y God" (deceased kinil "greets his 
father Re" 
188 Mercer, The £yramid Texts, p. 310. 189Ibid., P• 301. 
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SUMMARY 
The characteristics ascribed to Yahweh and ~ by their worshippers 
were compared and analyzed in this chapter. These characteristics are 
uniqueness, knowledge, changelessness, duration, transcendence, omni-
presence, omnipotence, radiance, holiness, justice, triumph, majesty, 
love, truthfulness, goodness, providence, and fatherhood. Similarities 
and dissimilarities were noted between Yahw~h and rta and a certain 
disjunctiveness within~ himself. 
CHAPTER IV 
SUMMA..liY, CC!~CLUSIOJ:JS AND R.Ji!COl,f'·.·;Bl{DA'J.liOUS 
FOR FURTHER STUDY 
The purpose of this study was to compare the attributes of Ra as 
re:flected in ancient Egyptian literature with those attributes of Yahweh 
found in the Old Testament. This was done in both textual and tabular 
form in order to give certain background information on the religion of 
the ancient Egyptians, and to present material which would aid in better 
understanding some of the reasons for Hebrew idolatroils practices. 
A survey of ancient Ggyptian literature revealed several direct 
translations of Egyptian religious texts. '.i'hese, along with the Hebrew 
literature of the Old Testament, were used as the bases for comparing 
the attributes of Ya,}1J2eh and llil• 
Egypt was one of the earliest civilizations in the chronology of 
time. Many Egyptian monuments were inscribed with religious represen-
tations describing their god Ra. The Egyptian literature of the .New 
Kingdom period (1580-1085 B.C.) was replete with songs and prayers to 
Ra. This time period was chosen because it corresponds to the biblical 
period in which some of the Old Testament books were written. 
During this period of ancient Egyptian history, the sun-god, fu!, 
was known as the only visible manifestation 01 Atum, the All. Ra was 
worshipped as actually being .A tum but in a visible form.. All other gods 
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of ancient Egypt were only forms of the supreme god, ~· This worship 
appeared to be a pantheistic form of belief in one god. 
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~ was depicted as the sun-god who daily traveled over the back 
of the sky-goddess, NB=i, to be swallowed by her at night. During the 
night hours he traveled through the Netherworld to be born again at 
sunrise from~· The followers of ~went to be with him after death, 
while the wicked dead went to the Netherworld where they existed in a 
realm of darkness and could not see Ra as he passed. There the wicked 
were either punished by various kinds of torture, or were annihilated. 
The righteous dead traveled with~ in his solar barge, became kings and 
judges of the departed, or took on lunar and solar characteristics. 
Ra and Yahweh were accorded many attributes by their respective 
worshippers. They were unique deities, all-knowing, and changeless. 
Each was aware of man's activities and presided over all creation as an 
only god, existing before all creation. Each was mysteriously powerful, 
transcending all that man could comprehend. Humanity could not fully 
know either deity because of finite incomprehensibility of the divine 
makeup of Yahweh and~· Both deities were believed to have been 
eternal, everlasting gods who were present in all parts of creation at 
all times. Their power was supreme and both had many titles which were 
indicative of power and strength. Each was claimed to be a sovereign 
ruler of all the universe including man. 
This study revealed much material relating to the royalty and 
majesty of these two gods. Each displayed his splendors by the glorious 
creation of the beauties of the universe as well as of life itself. As 
the source of life, each of these deities gave life and breath to all 
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animated creation. 
Radiance was ascribed to the sun-god, Ra, as well as to Yahweh. 
Thi.s radiance involved a personal quality as well as the brilliance which 
resulted from the creation of light and the celestial bodies. 
Holiness and justice appeared to have been integral parts of the 
worship of Yahweh and of ~· Each god was believed to have been posessor 
of a pure nature which allowed him to deal justly and righteously with 
all people. The respective devotees of Yahweh and Ra believed that their 
god was able to judge evil and goodness, including the cause of the 
oppressed and the poor. The triumph of each god over evil and his lord-
ship over all that exists were causes for praise, adoration, and love on 
the part of the worshippers. This love was reciprocated by the goodness 
of each god in providing for the temporal and eternal needs of his own 
followers. Both Yahweh and ilia provided sustenance for man and beast, 
order for the universe, and an existence after death for their true 
followers. 
The need for a personal relationship with their respective god 
was apparently satisfied through the Hebrew worship of Yahweh and the 
ancient Egyptian worship of Ra. Both gods were called father, heard 
prayers, and protected their own followers in earthly life as well as in 
life after death. 
CONCLUSIONS 
Amny of the attributes accorded to ll§ were similar to those 
ascribed to Yahweh. However, there were a few striltingly dissimilar 
characteristics which must not be overlooked. 
Yahweh and Ea both appeared to have similar titles and powers. 
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Each deity was believed to have been the very first of all creation and 
the creator of all that exists. But ~ was said to have formed or 
created himself at a point in time, whereas Yahweh has always existed 
and was not created. This is a significant contrast since it gives 
credence to the eternalit;y of Yflhweh and points out a disjunctiveness 
within the eternal makeup which was ascribed to fill· ill! was called the 
god who came into being in the beginning of time. It would appear to be 
a contradiction for the ancient .r.;gyptians to have called him the maker 
of time, who was beyond all time. .l:!ut Yl;J.b,Wszh existed before time and was 
in the beginning. 
The respective worshippers of Yahweh and~ accorded to their god 
the ability to k:now what was transpiriug- throughout the universe and to 
be aware of man's activities at all times. This ability was unchaugable 
and was an integral part of the stabili t;y of essence and character intrin-
sic to each of the deities. 
!is! was regarded. as an eternal god who could not be k:nown by his 
followers. IJ.'his was similar to what the Old Testament Hebrews believed 
concerning Yahw~h· ~ach deity was sovereign and omuipotent; each ruled 
or dominated all creation with aosolute authority. l'he l!:gyptians could 
not understand the mysterious nature of Ra, nor could the Hebrews fathom 
the depths of secrecy which surrounded Y!'!hW!2Q• 
b:ach god was ever-present and all-powerful. 'J.lhis power involved 
not only the fiat power of creation but the capacity to rule over every 
part of creation including authority over the rulers of men. Each had 
power over man's physical death and was tbe source of all life. As the 
source of life, each god was considered to have been the creator of man. 
~was said to have created by his own words all that exists, including 
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man. This creation was the act of one sinsular deity. 'J:he Hebrew concept 
of creation was quite different. :.1an, as well as all creation, was made 
by more than one person, the singular deity, Yahweh. .}enesis 1:26-27 
states, "and God said, 'Let us make man in our image, according to our 
likeness •• . . And God created man in His own image, in the image of 
God He created him; •••• " Although the creative act of Yahweh was 
similar to that of Ra, the difference was within the creator. Both 
deities spol<:e and creation came into being, but Yahweh aclmowledged more 
than one person in the Godhead. He spoke in the first chapter of Genesis 
about creating man in our image and after .Q.YI: lik:eness, yet it is stated 
that God created man in His image. When Yahwtah spoke, He spoke in the 
plural, but the account was written in the singular. :vioses records that 
even before the creation account following Genesis 1:3, "the Spirit of 
God was moving over the surface of the waters" (Genesis l: 2). There was 
a definite dissimilarity between the creator, Ha, and the Creator, Yahweh. 
The sun-god, j£, was described in many places as a brilliant or 
radiant god. He was believed to have been able to lead people by his 
light. Yah1}!@.h also had the ability to lead mankind by His light. This 
ability could have been either a similarity or a dissimilarity between 
Yahweh and ~. If this was, on the part of ~. only a physical giving of 
light, then it would be dissimilar to the ability of Yahweh to give 
spiritual light to lead His followers through spiritual darkness. But 
if this was speaking of a spiritual light bestowed upon man by fua, then 
it would be a similarity. 
Purity and holiness were ascribed to both Yahweh and Ra. Each 
god was without sin and had no evil within his nature. .decause of this 
trait, each deity was able to judge perfectly both evil and righteousness. 
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Both used fire to punish evil and decreed for the wicked an eternity of 
punishment in darkness. 
The triumph of Ra over evil and all opposition secured for him 
titles which reflected his majesty and position as supreme ruler of all. 
Yahweh was also accorded royal titles by His followers. Feasts were 
implemented by the respective worshippers of Ra and Yahweh, and observed 
by the worshippers as a form of praise and adoration. 
There appeared to be a similarity between the emotional or ex-
periential relationship of the devotees of Ra, and those who worshipped 
Yahweh. Each deity "came" to his followers and the result apparently 
was a reciprocal love. This experience involved prayers and petitions 
on the part of man, and kindness, beneficence, and sustenance on the part 
of the god. £!.§. was said to have been the renewer of the earth who pro-
vided food and comforts for man and beast as well as order and sustenance 
for the rest of creation. Yahweh answered the pleas of the Hebrews in 
many ways, and provided for them a constant supply for their every need. 
His love included the pleasure of giving good gifts to His followers. 
These gifts included peace, happiness, and safety in eternal existence. 
The followers of Ra were promised the same type of existence. The 
relationship between each god and his followers appeared to be more of a 
father and son relationship than that of omnipotent creator and subser-
vient creature. However, a reverential fear and a feeling of awe was 
also a part of this relationship between the worshipper and his god. 
The Hebrew monotheistic concept of Yahweh as the one and only 
God appears to be substantiated in that: (1) Yahweh is the only pre-
existent God, inasmuch as lie was depicted as self-created, (2) no 
inconsistencies were observed within the nature and makeup of Yahweh 
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whereas a disjQnctiveness was noted within lig in that he was said to have 
made himself in the beginning of time yet he was supposed to have been 
the maker of time, and (3) the worship of Yahweh is still a major world 
religion whereas the WO!'ship of lis terminated centuries ago. 
This study has indicated that due to the similarities between the 
wo!'ship of~ and Yah~eg, the period of the Bgyptian captivity, with its 
exposure to the ancient .C.:gyptian religion, could have been one of the 
causes for the subsequent Hebrew propensity towards idolatry. 
REC0~.1ME~IDATIONS FOR FURTHER STUDY 
Some interesting questions were raised by this study which 
suggest areas of further investigation. 
First, the question of the disjunctiveness between the self-
creation of fie. and the eternali ty of Yahweh provides a vast area for 
further study. This involves an inquiry into the revelation of Yahweh 
to manldnd and whether or not part of this revelation was made to the 
Egyptians prior to the period of history encompassed by this stc<dy. 
Further investigation may include the possiOility of the worship of Ra 
being a corrupted form of this divine revelation by Yahweh. 
Secondly, the dissimilarity between the singular god, Ra, and the 
triune God, Yahweh, suggests an area of possible inquiry into the New 
Testament ramifications involved in the attributes of Yahweh as they 
compare with the characteristics of Ra. Since the New '.l:esta'Ilent was not 
used in this study, much information revealing additional activities and 
functions of Yaroven was beyond the scope o:t this investigation. 
Thirdly, the question as to whether the light given to mankind 
by Ra was physical or spiritual suggests an area for further stQdy 
involving exegesis of the word light as found in the ancient Egyptian 
literature. 
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Finally, a study into the social effects of this ancient Egyptian 
religion on the life of the Old Testament Hebrews from the time of the 
exodus from Bgypt to the return of the Hebrews from the Babylonian cap-
tivity, tracing the Hebraic propensity towards idolatry, could be 
rewarding. 
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